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Causes and conditions of dharma
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(2-113)

Then, Mahamati Bodhisattva-Mahasattva made a request to Buddha: | hope you
will explain to us the reason for the rise of (internal) causes and (external)
conditions of all dharmas. With this understanding, bodhisattvas and | can be free
of all natures and the erroneous views of existence and non-existence. Then one’s
attachment to false thoughts will cease gradually or instantaneously.

(2-113)FH A » R ne EEa e e a5 B« MR Ryah — VIR AN Z A -
DI G INMEE » SeabSiEm— e - Atz R - =87 > KA
éEA o

k(2-113) il - KSR e - MRl —VIREA(IN& ()
NZAH = PUR(T)&ED N (MR - Forstsmes— V(A2 - Al
Zh, o i ) R IR EOEA (R =18 E) -

o= &

pE— &7
F— TAGMH
+— %
1-(2-114)

Buddha told Mahamati: There are two categories of conditions for all
dharmas, external and internal.

A jar is made by the combinations of external conditions such as sticks, wheels,
ropes, water, woods, labor and a lump of clay.



Cloth, straw mat, bud, cheese and others are also made in a similar way.
This is called the production of things with external conditions in a continuous
succession.
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2-(2-114)
What are the internal conditions?
2-(2-114) =T N %% ?

3-(2-114)

The name of condition arises from ignorance, desires, karmas and other dharmas,
which produce Skandhas (aggregates), Dhatus (realms) and ayatanas (entrances).
Dharma arise from the internal conditions and the residual images from external
object conditions are not different in reality. However, they are different when the
distinguished by foolish people using false thoughts.

This is named the internal conditions.
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(2-115)
Mahamati! There are six categories of causes from false thoughts and habits
since beginningless time.
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(Mrs. Kao): Buddha divides false thoughts and habits since beginningless
time into six categories).

(Mrs. Kao 5E): {fhRrfda LU= FEE R 71 Ry 7 .

1-(2-115) the present cause;
EANA

(The cause that is the simultaneous appearance of thought that leads to future
retribution.)

K1-(2-115)=f8 25 (N) fHER-REZREK)

2-(2-115) the consciousness-and-habit cause;
THEEXA

K2-(2-115) 8th & - f 7 HHGEE 78R T -
(The causes in the 8" consciousness interact with the current habitual causes)

(Mrs Kao):

A living being’s current actions arise from his thoughts which result from
mature seed in the 8" consciousness interacting with the six external objects.
The retribution of suffering or happiness is named the new seeds which will
be stored in the 8" consciousness. These molds of activity are continuous in
past, present, and future, and never stop.
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(Mrs Kao):



With reference to Fo Guang Dictionary, the alaya-vijnana contains the
functions of mind dharma and form dharma. This is the seed.

Seed is also called habit, which is the annoyance that permeates habitual
force. It is divided into three types:

Habit of word, habit of self-attachment (atma-graha-vasana) and habit that
links existence (bhavavga) .

The three dharma and double causality permeated by seeds are extremely
important.

The three dharmas are: Old viable seeds, manifestation of permeated seeds,
and new seeds currently permeated.

The dual cause and effect are: Seeds (from the 8™ consciousness) permeate
current happenings; current happenings permeate seeds (in the 8"
consciousness).
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3-(2-115)
The continuous cause,
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(The rise of wholesome or evil karma through extinguishment of former
thought and rising of latter thought. )
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4-(2-115)
The increasing cause,
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(The seeds stored in the 8" consciousness transform into the 7th, 6th, and 5
consciousnesses, leading to the creation of dharma. )
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5-(2-115)
The manifesting-cause,
5-(2-115) #URIA ~

(The manifesting-cause is also called cause of understanding or
manifestation of causes. It can be like a lamp, illuminating or showing
distinctness of dharma that arise from false thoughts.)
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6-(2-115)
The opposing cause,
6-(2-115) 5[4 -

(The opposing cause is also called observing the cause or mutually opposing cause.
Nirvana arises when false thoughts cease. Waiting for false thoughts to be
exhausted, thus it is called mutually opposing cause.)
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1.)-(2-115)

The present cause (cause of affinity) is the cause that is the simultaneous
appearance of thought, which produces cause and effect of internal (physical body)
and external (objects) dharma.
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(Mrs Kao):



Cause of affinity: That is, the first causal condition among the four conditions is
the direct and intimate reason that give rise to dharmas. The school of
Consciousness-Only calls it the cause of affinity, which means to be able to
produce effect and distinguish nature of seeds of self-entity.

There is no self-nature in the dharma, but it arises from relying on cause of affinity.
Seeds (from the 8" consciousness) permeate current happenings, current
happenings permeate seeds (in the 8™ consciousness). The three are mutually
cause and effect at the same time. This is the true meaning of Mahayana
origin. [ The Consciousness-Only Volume 7] ( See “four causal

conditions” 1832)
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2.)-(2-115)

The consciousness-and-habit cause is the cause that is the process of developing
attachment to external objects, and the internal organs and external objects give
rise to dharma, which plants skandha seeds (in the 8" consciousness).
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3.)-(2-115)
The continuous cause is the cause that bound by the objective world (the
vijnana) keeps up its continuous activity.
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http://buddhaspace.org/dict/fk/data/%25E5%259B%259B%25E7%25B7%25A3.html

4.)-(2-115)
The increasing cause is the cause that increases the power of a dharma, just as the
King of the Turning Wheel.
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5.)-(2-115)
The manifesting cause is the cause that reveals all dharmas when false thoughts
arise, just as a lamp reveals forms.
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6.)-(2-115)
The opposing cause is the cause that induces the cessation of continuity and the
rise of non-false thoughts.
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1-(2-116)
Mahamati! Dharma appear from six causes as a result of the false thoughts of
foolish people, and they arise neither gradually nor instantaneously. Why?
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2-(2-116)
If there were an instantaneous rising of dharmas, there would be no distinctions
between causes and consequences, and causes would not exist.
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3-(2-116)
If there were a gradual rising of dharmas, there would be nothing that holds
together causes and conditions, and consequences would not exist.
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(Mrs. Kao): All dharma are gradually evolving, that is, they are all in the
cause. There is no consequence in the cause, therefore there is no consequence.
How can one say production without consequence!
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4-(2-116)
A gradual rising of dharma would not give rise to consequences; in the same way,
when a child is not yet born, the term father has no significance.
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5-(2-116)
Mahamati! It is incorrect to say that a gradual continuity gives rise to dharmas.
This view results from false thoughts.



Dharmas arise from causal conditions of affinity (hetu-pratyaya), causal conditions
from objects (a lambana-pratyaya), non-intermittent causal conditions (adhipati-
pratyaya ) and increasing causal conditions (samanantara-pratyaya).
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6-(2-116)

Mahamati! It is not a gradual process that gives rise to dharmas, but rather it is
false thoughts, self-natures, and attachments to forms.

Therefore, neither a gradual process nor an instantaneous process gives rise to
dharma; dharmas appear from the self-mind.
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7-(2-116)
Self-appearances, common appearances and external natures have no true nature.
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8-(2-116)

Mahamati! Neither a gradual nor an instantaneous process gives rise to dharma,
but rather it is the self-mind.

Ordinary people are not aware that appearances arise from false thoughts.
Therefore, you should know that dharma arise from causes and conditions, and
you should stay away from gradation and simultaneity.
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(2-117)
Then, to illustrate the meaning, Bhagavan (World Honored One) recited
these verses:

(2-117)EAHs - HEMEE I  EE S

1-(2-117)

All dharma have no birth; therefore, there are no cessations of causes and
conditions.

From the production and extinguishment of causes and conditions, ordinary
people develop thoughts, thinking all dharma are real.
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2-(2-117)

There are no real productions or extinguishment; it is a matter of the continuation
of causes and conditions.

Buddha only preach productions or extinguishment as a result of causes and
conditions, in order to eradicate ordinary people’s ignorance, confusion and false
thoughts.
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3-(2-117)

All things of existence and non-existence do not exist in origin. (How
can there be three realms without production?)

The three realms owe their existence to confusion and habits of living
beings.
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4-(2-117)
The conditions for productions and extinguishing do not exist in true suchness.
All conditional dharmas are like flowers in space.
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5-(2-117)

If one can separate the gatherer and objects of gathering, one can be free of
confusion, chaos and evil views.

Production does not occur in the past, future or in the present because there are no
causes and conditions in origin.

All things do not exist, including gradual and simultaneous processes; they are just
tools of words.
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Languages and discriminations

11. For Al

(2-118)

Then, Mahamati Bodhisattva-Mahasattva said to Buddha: Bhagavan (World
Honored One), | hope you will explain to us the mind-dharma of spoken words
and false thoughts.
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1-(2-118)

Bhagavan (World Honored One), if bodhisattva-mahasattvas and I can thoroughly
understand the mind-dharma of words and false thoughts, as well as provisional
teaching and true teaching, then we will be able to attain Anuttara Samyak
Sambodhi.

With the understanding of provisional teaching and true teaching, we can
purify all living beings’ thoughts.
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(2-119)
Buddha told Mahamati: listen well, listen well, and reflect well, for |
will explain this to you.
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Mahamati replied to Buddha: Very good indeed, Bhagavan (World
Honored One)!
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(2-120)

Buddha told Mahamati: There are four kinds of false appearances of the words.

They are the words of appearances, the words of dreams, the words of false
thoughts and attachments, and the words of false thoughts since beginningless
time.

(21200 SR AVUES S = - 35 HEH - 5
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1-(2-120)
The words of appearances arise from one’s own false thoughts and
attachment to forms.

1-(2- 120055 % » (e H =R EHEE4 -

2-(2-120)

The words of dreams arise from memories of past experiences. When one
awakens from the dream (which has no self-nature), one still recollects the
experiences from the dream.
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3-(2-120)
The words of false thoughts and attachments arise from recollections of false
accusations by others.
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4-(2-120)

The words of false thoughts since beginningless time arise from false thoughts,
attachments and self-habits.

These are the four kinds of false appearances of the words.
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2-121
'(I'hen, I%odhisattva—mahasattvas Mahamati made a request to Bhagavan (World
Honored One): Please explain to us the state that appears from words and false
thoughts.
(2-121)FHEF » RESTEIEGE - [BLALERE - BIeEtHE © R S50
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1-(2-121)
Bhagavan (World Honored One), where, why, how, and what causes living beings
to have false thoughts and speak words?
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(2-122)

Buddha told Mahamati: Words arise from the combination of the head, the chest
(heart, liver, lung), the throat, the nose, the lips, the tongue, the teeth gums and the
teeth (and air).
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(2-123)
Mahamati asked Buddha: Bhagavan (World Honored One), are false thoughts and
words different or not different?

(-123)REZEME - HE | Sl AR AR
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2-124
(Buddha)l replied: false thoughts and words are neither different nor not different.
Why?
Because from false thoughts arise words.
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1-(2-124)

Mahamati! If words are different from false thoughts, then false thoughts cannot
be the cause for words. If they are not different, words cannot express false
thoughts, which they do. Therefore, they are neither different nor not different.
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(2-125)
Mahamati (Great Wisdom) said to Buddha: Bhagavan (World Honored One), is
the speaker of words the primary truth? Or are words the primary truth?

(2-125) K= EME - 5 | hERWES % > ATEREZE

(2-126)
Buddha told Mahamati: The speaker of words is not the primary truth, nor are
words the primary truth. Why?

(2-126) 5 R - FESERES —F > INEFRERES %, « Frbl& (T ?

1-(2-126)
The primary truth is attained by comprehending the words of Buddha. Words by
themselves are not the primary truth.
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2-(2-126)

The first primary truth is attained by the realization of the sagely wisdom; it is not
the state of words nor false thoughts. Therefore, primary truth cannot be attained
by words or false thoughts.
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3-(2-126)

The speaker of words is not the primary truth. His words arise from production,
extinguishment, movement, the turning and the interdependence of causes and
conditions. If his words arise from the interdependence of causes and conditions,
then speaker of words is not the primary truth.
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4-(2-126)

Mahamati! Appearances of the self and others has no true nature. Therefore,
appearances of words of others cannot express the primary truth. (In primary truth,
there are no self versus others.)

4-(2-126) K% | BMAEAEES » SEHA RS %
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5-(2-126)
Furthermore, Mahamati! Various appearances that arise from the self-mind have
no true nature. False thoughts and words cannot express the primary truth.
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6-(2-126)
Therefore, Mahamati! You should stay away from words and appearances of all
false thoughts.
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(2-127)
Then, to illustrate the meaning, Bhagavan (World Honored One) recited these
Verses:

(2-127)FHS - HEWMEEILEE - EREE

1-(2-127)

All dharmas have no self-nature, neither do words.

Foolish people cannot understand the profound meaning of the emptiness of
Asraya (the mind) and the emptiness of Alambana (external objects)

1-(2-127)sEMEea M > TMEER - BRZEZER > BT -

2-(2-127)

The self-nature of dharmas and words are just like shadows.

Only those who realize wisdom (Buddha) and sagely disciples (bodhisattvas) will
be able to attain the truth.

2-2-127)EPMEEM: » EIENY - AEEET > HISRAR -
K2-(2-127)— VI 1 » Estiantys - R (M) B T (R50) - B
SRR -

(End of ref#13/book page#144-6)
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