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The eradication of the four tenets
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(2-128)

Then, Mahamati Bodhisattva-Mahasattva said to Buddha: Bhagavan (World
Honored One), | hope you will explain to us how to be free of oneness (the
same), not oneness (not the same), bothness (the same and not the same) and
not bothness (not the same and the same), existence, non-existence, not
existence, not non-existence, eternity and non-eternity.
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1-(2-128)
Forsaking false thoughts, self-appearance, common-appearance, and realizing the
true meaning of the primary truth are the conduct of the Sagely Self-realized One
and not that of externalists.
One can successively move up the grounds, increasing the purity of the mind, and
enter the ground of Tathagata in which the origin vow is to teach living beings
without pretension.
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2-(2-128)

Just as a Mani Jewel reflects all colors, a bodhisattva saves all living beings
regardless of their forms, because various forms and dharmas all appear from the
self-mind.
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3-(2-128)

If I and other bodhisattva-mahasattvas can forsake false thoughts, self-nature, self-
appearance and common-appearance, We can attain Anuttara Samyak Sambodhi.
We can also enable living beings to dwell in peace and to achieve the perfection of
merits and virtues.
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(2-129)

Buddha told Mahamati: VVery good indeed! Very good indeed! You made this
request out of your compassion for the happiness and the benefits of the heavenly
deities and worldly beings.

Buddha told Mahamati: Listen well! Listen well and reflect well, for I will
explain this to you.

Mahamati replied: Very good indeed, Bhagavan (World Honored One), | will
uphold the teaching.



(2-129) e RE - Eak | Fik | AREMBAVE 238 > BATLSE > Zfn
i VIR -

PR - aile | wide | BERZ - BE LTI -
REAMS - SR R -

Sl
pE— &7
F— MR
(2-130)

Buddha told Mahamati: Foolish people and lay people do not understand that all
dharmas appear from the self-mind. They are attached to the nature of inner and
outer dharma and rely on the views of oneness (the same), not oneness (not the
same, bothness, not bothness, existence, non-existence, not existence, not non-
existence, eternity, non-eternity, self-nature, habits, attachments and false
thoughts.
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1-(2-130)
Take for example when a group of thirsty deer sees the rays of spring sunlight,
they become confused and disoriented, thinking it is real water.
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In the same way, with their minds permeated by false thoughts since
beginningless time and with their minds burning with the fire of three poisons
(greed, anger, and foolishness), foolish people are delighted by various forms.
With their minds dwelling in the production, abiding, changing, extinguishment
and with their minds gathering with the nature of inner and outer dharma, they
fall into the views of oneness (the same), not oneness (not the cause), bothness,
not bothness, existence, non-existence, not existence, not non-existence, eternity,
non-eternity, false views and the gathering.

2-(2-130) UiEEK » fEdaRE (A= TR Y - =0 o ek 0 A
AR BUASME - BB —REAE - AEPE R - BRI =
R

3-(2-130)

It is like the city of the Gandharvas that the unwitting foolish people and lay
people take for a real city, though it is not so. This city appears from their
attachments to false thoughts and habits since beginningless time. This city is
thus neither existent nor non-existent (It is just an illusion that appear from
conditions of light waves and water waves).
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4-(2-130)

In the same way, being attached to false thoughts and habits since beginningless
time and not knowing that all dharmas appear from the self-mind, externalists
rely on the views of oneness (the same), not oneness (not the same), bothness,
not bothness, existence, non-existence, not existence, not non-existence, eternity
and non-eternity.
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It is also like a man, who, dreaming in his sleep of men, women, elephants,
horses, carriages, pedestrians, cities, forests, mountains, rivers, ponds, various



adornments and himself in the dream, is awakened. Once awakened, he
recollects the dream.
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6-(2-130)

Mahamati! What do you think? Is the man wise not to disregard the recollections
from the dream?

Mahamati replied: Bhagavan (World Honored One), indeed, he is not!
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7-(2-130)

Buddha told Mahamati: In the same way, foolish people who are bitten by evil
views and who learn from externalists do not recognize the fact that things
appear from the self-mind and are like a dream.

They rely on the views of oneness (the same), not oneness (not the same),
bothness, not bothness, existence, non-existence, not existence, not non-existence,
eternity and non-eternity.
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8-(2-130)
It is like a painting on which there is neither depression nor elevation (plane),
but it is imagined by the foolish and lay people as three dimensional.
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9-(2-130)
In the same way, externalists in the future who are filled with evils views and
habits will destroy themselves (their wholesome roots) and others by practicing



the views of oneness (the same), not oneness (not the same), bothness, not
bothness, existence, non-existence, not existence, not non-existence, eternity and
non-eternity.
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10-(2-130)

Upon listening to Buddha, some other practitioners devoid the theory of
existence, non-existence; however their views are the same as the externalists.
They said everything is non-existence, slandering the cause and effect, uprooting
their wholesome roots and destroying the cause of tranquility.
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11-(2-130)

Practitioners who cultivate the proper dharma should stay away from these
externalists and their views. The externalists who fall into the evil views of self-
appearance, other- appearance, common-appearance, and establish the false
thought of existence, non-existence will slander the proper dharma and will
degenerate into hell.
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Take for example a person with obscured eyes who sees hairs hanging in space,
and says: You should all look at these! However, such hairs have no nature for
those with good eyes and have no non-nature for those with obscured eyes.
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13-(2-130)

In the same way, externalists destroy themselves and others by slandering the
proper dharma and practicing the views of oneness (the same), not oneness (not
the same), bothness, not bothness, existence, non-existence, not existence, not
non-existence, eternity and non-eternity.
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14-(2-130)
Take for example that a fire wheel is not a real wheel, but it is imagined to be
one by unwitting foolish people.
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15-(2-130)

In the same way, all dharma come to being when externalists practice the
views of oneness (the same), not oneness (not the same), bothness, not
bothness, existence, non-existence, not existence, not non-existence, eternity,
and non-eternity.

15-(2-130) ANESNEFERAE > (K —RENE ~ FEIEAIRE - FiE
AR — UM -
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Take for example water bubbles that look like mani jewels. The unwitting
foolish people who think they are real mani jewels discriminate and chase after



them. Such bubbles are not mani jewels for the wise people, but are mani
jewels for the unwitting people.
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17-(2-130)

In the same way, all dharma are empty in origin. However, with evil views and
false thoughts, externalists insist that dharma have real existence (they created
externalism), say causes and conditions produce all reality phenomenon and
Insist on extinction (they created annihilationlism.)
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(2-131)

Furthermore, Mahamati! By setting up the three pramanas (three-form
capacity) and pafica-avayava-vakya (the five-element theory), externalists
and small vehicle think they can attain the sagely self-realized truth.

By being devoid of the two self-natures (nature of reliance on others and nature
of universal attachments), they think they have attained the real and perfect
nature. These are false thoughts.
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(Mrs. Kao):

The three-form capacity (three pramanas): perception (pratyaksa),
comparison (anumana) and immeasurable (sabda).

The five-element theory (pafica-avayava-vakya): Terms of logic study. They
are proposition (pratijiia), reason (hetu), analogy (udaharana), application
(upanaya), and conclusion (nigamana). There are no set styles in the logic
studies established by masters such as Maitreya, Wuzhe or Shigin.
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1-(2-132)

Mahamati! When citta (the mind), manas (mentation) and vijnana
(consciousness) are turned and Asraya (subject) and Alambana (object) are
discarded, all false thoughts will cease.

Being free of attachments to nature and non-nature, the practitioner can enter
the sagely self-realized truth of the Tathagata ground.
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If the practitioner in this state (samapatti of existence, no-existence), nature and
no-nature, he develops the appearance (a thought), then self, others and living
beings will also appear.
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Mahamati! nature, non-nature, self-appearance, common-appearance of
dharmas are preached by the transformation-body Buddha and not by the
Dharma-body Buddha (will body Buddha).
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All words are used to teach the foolish people and satisfy their desires, and they
are not used to teach those with sharp roots and those who wish to attain the
sagely self-realized truth and Samadhi.
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1-(2-135)

Take for example that the trees reflected in water are not reflections and yet are
not non-reflections; they are not tree figures and yet are not non-tree figures.
(Water refers to the mind organ, which is pure in origin. Tree figure refers to
dharma created by causes and conditions.)
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2-(2-135)

In the same way, with their minds permeated by habits, false thoughts and
attachments, externalists rely on views of oneness (the same), not oneness (not
the same), bothness, not bothness, existence, non-existence, not existence, not
non-existence, eternity and non-eternity, they cannot understand self-mind.
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3-(2-135)
Take for example that a mirror reflects all forms and images without
discrimination. The images are not forms (not true forms) and yet are not

without forms (forms of causes and conditions). They are not real forms, but the
foolish perceive them as forms.
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4-(2-135)

In the same way, with attachments to the reflected images of self-mind,
externalists develop false thoughts and attachments. They rely on views of
oneness (the same), not oneness (not the same), bothness, not bothness,
existence, non-existence, not existence, not non-existence, eternity and non-
eternity.
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5-(2-135)
Take for example that the combination of water and wind gives off sounds. The
sounds have no nature and yet have no non-nature.
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6-(2-135)

In the same way, with evil views and false thoughts, externalists rely on views
of oneness (the same), not oneness (not the same), bothness, not bothness,
existence, non-existence, not existence, not nonexistence, eternity and non-
eternity.
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Take for example that a mirage that is in conjunction with the sun appears with
its flowing waves on the earth where there are no grasses or trees. They have no
nature and yet have no non-nature, according to whether there is desire for them
or not.
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8-(2-135)

In the same way, with their minds permeated by false thoughts since
beginningless time, with their minds attached to false thoughts, with their minds
dwelled in production, abiding, changing, extinguishment and with their minds
stirred like flowing waves from being attached to conditions, foolish people
climb the conditions of Buddha’s body and Buddha’s preaching of oneness (the
same), not oneness (not the same), bothness, not bothness, existence, non-
existence, not existence, not non-existence, eternity and non-eternity.
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9-(2-135)
Take for example that a Pisaca uses his spell to make a dead body come to life,
though it really has no life.
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10-(2-135)

In the same way, with desire and evil views, externalists fall into the views of
oneness (the same), not oneness (not the same), bothness, not bothness, existence,
non-existence, not existence, not non-existence, eternity and non-eternity. This is
how they created the non-realistic duality.
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11-(2-135)

Therefore, Mahamati! To attain the sagely self-realized truth, you should stay
away from false thoughts and away from the evil views of production, abiding,
changing, extinguishment, oneness (the same), not oneness (not the same),
bothness, not bothness, existence, non-existence, not existence, not non-
existence, eternity and non-eternity.
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(2-141)
Then, to illustrate the meaning, Bhagavan (World Honored One) recited these
Verses:
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1-(2-141)

All dharmas are like dream, tree figures in the water, hanging hairs in space, or
flowing waves from the sun.

One should observe the original emptiness of the three realms, and one will
attain liberation.
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2-(2-141)
In the spring , a group of thirsty deer with a confused and lost mind see the
mirage as water, in reality there is not water.
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3-(2-141)

The vijnana (matured) seeds are turned and the state comes into view; the false
thoughts of foolish people are born just like an obscured eye that sees hanging
hairs in space.
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Living beings cycle of birth and death since beginningless time results from
discriminating and attaching to external objects.

(Buddha said that) Just like removal of a wedge with another wedge,
eradication of greed and feeling (false mind and grasped objects) can be done
with proper dharma.
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5-(2-141)

Just like a spell that makes a dead body come to life, the cycle of birth and death is
an illusion similar to a dream, lightning, or a cloud.

One can attain liberation if one is in Samadhi, and one will be able to cut off the
continuation of the three subtleties (greed, anger and ignorance).

5-(2-141) qnz)5iH%EE - FES R - BUS SRR > KIET —FH4 -

K5-(2-141) (A= 2 SAIL) TR (38 ) » (178 P 2 ) F B
B AARIR + = (A -

6-(2-141)
Just like the bright space, nirvana has no creator and objects of creation.
The origin of all dharma is tranquil and there is no existence of duality.

6-(2-141) FEEATE > JEASEZS -
WERIFEZE - AR ERTAL -

K6-(2-141) 5 i CEE& ) e (REMERTTE)F - A& (5 %= -
e AR, AZCREF) - AR EE(RER SE) PRI -

7-(2-141)

All words are expedient and have no self-appearance, and one should not develop
false thoughts from words.

Just like hanging hairs in space, skandhas and conduct are illusory.
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8-(2-141)

Just like paintings, hanging hairs in space, dreams, the city Gandharvas or the fire-
wheel (all have no self-nature), living beings appear in the six realms when causes
and conditions interact.
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9-(2-141)

Foolish people with false thoughts since begininingless time fall into the views
of eternity, non-eternity, oneness (the same), not oneness (not the same),
bothness and not bothness.
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10-(2-141)
In a mirror, in water, in a pure eye or on a precious mani jewel, images are seen,
but images have no truth.
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11-(2-141)

All natures in the phenomenon are just like paintings, mirages in the air, dreams,
and forms of living beings in the three realms. All dharma have no real nature and
in reality they do not exist.
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Furthermore, Mahamati! The Tathagata dharma is free from the four tenets:
oneness, not oneness, bothness, not bothness, existence, non-existence, not
existence, not non-existence, eternity and non-eternity.

After staying away from the views of existence and non-existence, practitioners
will not establish eternalism and annihilationism or slander and discriminate
Buddha dharma.
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1-(2-142)

Tathagata's teaching starts with the observation of the catvari aryasatyani (four
noble truths), pratitya-samutpada (twelve causes and conditions) and bodhipaksa
dharmas (thirty seven bodhi ways). This is how practitioners can gradually
remove the accumulation of afflictions and attain liberation.

Tathagata said that the cause of things of production is non-nature, non-creator,
non-causelessness, non-dusts, non-time and non-continuation of self-nature.
This teaching is different from that of externalists.
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(ISR, WIZRERE - DU R (JeaitiELE) - FRME(N I MERTER AT
edAZN) ~ IEEE(REAEAZA) ~ JEEN(EA AN E2ARN) »
FRMEECR R IEEATA ZIN) ~ FERF (N2 ~ BiA0E) ~ FEEMEHEGEX
AEFEEN) - MARE)FE -

2-(2-142)

Furthermore, Mahamati! The teaching of Tathagata can purify the obstructions
of afflictions and knowledge.

Just as a merchant leader guides merchants to the treasure place, Tathagata
establishes the one hundred and eight tenets, guiding living beings to remove
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ignorance, to discern the various vehicles and appearances of bodhisattva levels
and to attain the emptiness.

2-(2-142) (BICRGE | Fyid#fENE ~ BRI -
TR E > BN E /AT, oAl AT o

K2-(2-142) {8 0REE | (ARG ER) Ry (P A2) U () ~ B sk P (R
FEE)HT -

ERE £ (LAY 5 (5 [SURRE RN EA) - (AR DA 8) R 21T
B /VAHERTA (O R A RREET), ()& 57 hl#o e () Ad -

(End of ref#14/book page#161-3)
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