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Discriminations and arising conditions

14. 53R

1-(2-152)

Then, Mahamati Bodhisattva-Mahasattva asked Buddha: Bhagavan (World
Honored One), you explained all things arise from the twelve causal conditions,
which means the causes and conditions, and not from the self-mind first.
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(Mrs. Kao): Self-mind produces false thoughts first, then it develops
attachments to external objects. This is the profound meaning. The theory of
dharma arising from causes and conditions is for beginners, which is easier
to understand.
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2-(2-152)

Bhagavan (World Honored One), externalists also teach causal conditions, and
say that all things arise from the superior creator, time and dusts. When Bhagavan
(World Honored One) preaches that nature of all things arise from the causal



conditions, are you referring to the intermittent Siddhanta dharma or the non-
intermittent Siddhanta dharma?
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3-(2-152)

Bhagavan (World Honored One), externalists also talk about birth from existence
and non-existence, while you preach that all things did not exist originally and
that they arise from causes and conditions and then extinguished. Is it the same as
the theory of externalists?
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4-(2-152)

Bhagavan (World Honored One), you said that ignorance gives rise to activities,
all the way to old age and death, but you have not explained the origin of these
causal conditions. Hence, it is a statement of causelessness.
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5-(2-152)

Bhagavan (World Honored One), since there are “this" (birth) and “that"
(existence), the birth of the dharma is a simultaneous process and not a gradual
one.
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6-(2-152)
Therefore, | think the teaching of externalists (theory of causelessness) is superior
to that of Bhagavan (World Honored One). Why?
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7-(2-152)
Bhagavan (World Honored One), externalists say that all things are created by the
creator, and not born from causes and conditions.
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(M rs. Kao):

Externalists believe that the creator has superior nature.

- The so-called Samkhya School in India (which believes in the 25 Tamas
theories), they are attached to the theory that before all things in the world
existed, they had this superior nature as the creator. This creator always stayed
the same, as the cause for the production of consciousness and body and mind.

- Through the practice of the 25 Tamas theories, the knowledge of non-self (na
asmi) and non-objects of self (na me) is established. This kind of knowledge is
infallible and therefore pure and absolute.

- God self (Sanskrit: purusa), also known as pums in the sutra. It is also
translated as primitive man and scholar, which is the self permeating the
universe. It first originated in the Vedic era and later became a concept in
ancient Indian philosophy. The Samkhya School took this as its core concept.

- Buddism is critical of this concept.
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8-(2-152)

Bhagavan (World Honored One), you preach that the cause has reference to its
effect and the effect, to its cause. Hence, the cycle of causes and conditions is
chaotic and disorderly, and it seems to flow without an end.
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1-(2-153)
Buddha said to Mahamati: My theory of the dharma is not causeless, and the
chain of causes and conditions is not chaotic or disorderly.
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In order to explain that conditions arise from nature of emptiness, | said that there
are "this" and "that" and the mind gathers and objects gathered have no nature.
Practitioners should be aware that all dharmas appear from the self-mind.
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3-(2-153)

Mahamati! WWhen practitioners are attached to the mind that gathers and objects of
gathered, they are not aware that all dharma appear from the self-mind and that
the nature of all external states has no nature.
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4-(2-153)

Therefore, the fault is committed by externalists, and there is no fault in my
theory of arising conditions. | often explain that dnarma arise from causes and
conditions, and they are not causeless.

4-(2-153) a2 - JERGER&GIE - WHERE - WG SmARE -
FRIENAE -

K4-(2-153) K (4 Ny A (N Eal2 )i - JE(NE)ER&GRE(E A
M) - WHEHSF > WEMamEssL - (0)IEmRNAEGES)

o= MESER

PE—

(2-154)



Mahamati asked Buddha: Is it true that words have nature, and the nature of all
dharma? Bhagavan (World Honored One), if words have no nature, words would
not arise. Therefore, | say words should have nature and the nature of all dharma.
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Buddha told Mahamati: all dharmas have no nature, and words appear from the
self-mind. Worldly words are just like the hare's horns or the tortoise's hairs, etc.
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2-(2-155)

Mahamati! Words are just like the hare's horns or the tortoise's hairs, they have no
nature. However, it does not mean that words have no nature of false thoughts
(from the 8" consciousness).

Words do not have nature, they are just words!

If you claim that words have nature and the nature of all dharmas, then your
theory is flaw.
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3-(2-155)
Mahamati! Not all Buddha lands have words. In order to save living beings in this
world, | use the words according to their foundations!
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4-(2-155)

In some Buddha-lands, (the communication through ) thoughts are illustrated by
gazing; in others, by gestures; in still others, by the movement of brows, by the
movement of the eyes, by smiling, by yawning, by clearing the throat, by
contemplation or by shaking the body.
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5-(2-155)

Mahamati! For instance, in the worlds of gazing and fragrant smelling and in the
Buddha land of Samantabhadra Tathagata, bodhisattvas attain the anutpattika-
dharma-ksanti (dharma of no-production) and the supreme Samadhi through
gazing. Therefore, words have no nature or nature of all dharmas.
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Mahamati! Even in this world, there are living beings, such as ants and bees,
which do not use words to carry out their work.
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(2-156)
Then, to illustrate the meaning, Bhagavan (World Honored One) recited these
VErses:
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1-(2-156)
The space, the hare's horns and bandhya-putra (those women who have no
fertility organ) do not exist, but rather are just words. So is the nature of dharma.
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2-(2-156)

Lay people and foolish people are attached to dharmas that arise from the
combination of causes and conditions, they do not know that these dharmas have
no nature, so they reincarnate in the three realms.
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Sounds of eternity and illusions
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(2-157)
Then, Bodhisattva-Mahasattva Mahamati said to Buddha: Bhagavan (World
Honored One), why dost thou pronounce sound to be eternal?
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1-(2-158)

Buddha said to Mahamati: for (dharma of) confusion and chaos.

Living beings in this world are deluded and confused; sages, who are not, come to
this world.
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2-(2-158)

Mahamati! Attachment is like a mirage, a fire wheel, a hanging hair in the space,
the city of the Gandharvas, an illusion, a dream, and an image on the mirror.
However, living beings do not understand such inversion of the mind. Sages are
not attached to the inversion.
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3-(2-158)

Mahamati! Deluded and confused beings appear in different forms, but
bodhisattvas do not perceive them as impermanent. Why?

They stay away from nature and no-nature. This is the middle way.
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4-(2-158)
Mahamati! Why does one stay away from nature and non-nature, which is the
nature of confusion and chaos?
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5-(2-158)

Ignorant people perceive different appearances (according to their karma) in the
confused world.

Just like the water of the Ganges by itself is not deluded, but Pretas (hungry
ghosts) see the water as fire up close, but cannot see it from afar.
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6-(2-158)

When seen by other living beings Ganges River is the water, not without water
nature.

Without such inversions, sages are free of views of delusion and do not develop
deluded thoughts. Therefore, deluded thing is permanent on its own.
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7-(2-158)

Therefore, practitioners turn confusion and chaos into eternal Bodhi.
Appearances of dharma and their given names are empty and permanent (when
there is no attachment).

7-(2-158) JE IR AL, 55 M AR -

K7-(2-158) e i ()AL (R Eie) &, 3 CROMH(AER), HEERE L E
AG R22) R R -

(Mrs Kao):

1. If deluded and chaotic dharmas have true entities or non-true entities, they
will not manifest in various different appearances, they should have certain
appearances.

LA LA E A EE, AN AR AR, [BH —E 2

(Sanskrit)Yah pratityasamutpadah stinyatam tam pracaksmahe, sa prajfiaptir upad
aya pratipat saiva madhyama.

Bodhisattva Nagarjuna said : Causes and conditions give rise to dharma, which I
said are empty in origin; in other words, words are just given name. This is the
meaning of the middle way.
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Mahamati! It is not that confusion and chaos have various kinds of appearances
on their own. When one turns false thought to emptiness, then one’s confusion
and chaos are permanent.
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9-(2-158)
Mahamati! Why are confused and chaotic dharmas real?
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10-(2-158)

Causes and conditions give rise to confusion and chaos for lay people. However,
sages do not develop inverted thoughts even though they are also surrounded by
confusion and chaos. (When there is no self in one’s thoughts, it is the true
appearance or awakening.)
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(Mrs Kao):

Dharma and entity are one; its appearance will not change because of living
beings’ false thoughts and discriminations. Therefore, we should turn our
false thought and discriminations will no longer arise. Then, this is eternal.
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11-(2-158)

Mahamati! Except for the above conditions if sages still have few false thoughts
of existence or non-existence, they have not reached the sagely wisdom of matters
and appearances.
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12-(2-158)
Mahamati! Any false thoughts of existence or non-existence are the discriminated
words of ignorant peoples, not the non-discriminated and wise words of sages.
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13-(2-158)

Those who are in confused and chaotic surroundings develop either inverted false
thoughts or not, leading to two kinds of seed-natures.

They are the seed-nature of sages and the seed-nature of foolish people.

13-(2-158) iz @lE - BIAE=E - N - 55 ¢ BN RIESR
fE

k13- (2 158) @l - CEEDEI(E)- A EICH A EE) = - (BE)E —fHfE
M- 55 ¢ (REREDEERENE - ROERME M

14-(2-158)
There are three kinds of seed-nature of sages. They are the vehicle of Sravakas
(sound hearers), the vehicle of condition realizers and the vehicle of Buddha.
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How does the vehicle of Sravakas (sound hearers) rise from the false thoughts of
foolish people?
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1-(2-159)

It is when practitioners understand that self-appearance and common
appearance arise from the five skandhas of deluded dharma. They loath
these appearances and understand that they are empty, but are still attached
to the state of emptiness.

This is the vehicle of Sravakas (sound hearers) that rise from the false
thoughts of foolish people.
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Mahamati! How does the vehicle of condition realizers rise from
deluded and chaotic false thoughts?
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1-(2-160)

It is when practitioners in confusions and chaos observe self-appearance
and common appearance has no nature, because they know that dharma
arises from all conditions.

They are no longer attached to external conditions, but do not understand
that external conditions are originally empty, and thinking they are real.
This is how the vehicle of condition realizers arises from the attachment of
conditions.
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How does the wise man in deluded and chaotic dharma grow into the
vehicle of Buddha?
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1-(2-161)

It is when the wise practitioners understand that all dharma arise from one's
own limited mind capacity and that all external natures have no nature.
Therefore, they no longer develop appearances of false thoughts.

This is the vehicle of Buddha that rises from delusion.
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(2-162)

Foolish people are those who are attached to nature of all matters, which
arise from deluded dharma and false views, and develop false thoughts.
In reality, deluded dharma can be existent or non-existent.

According to people's foundations, various vehicles arise.
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(Mrs Kao):

When one is free of thoughts, one is free of delusion. The type of vehicle
depends on what kind of worrisome thoughts one develops.
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Mahamati! Sages no longer develops deluded or false thoughts, they
have transformed erroneous habits, the mind (manifesting habits in the
8th consciousness), the mentation (the 7th consciousness), mana vijnana
(the 6" consciousness), the consciousness (the 5 consciousnesses), past
evil habitual seeds and self-nature into Buddha nature. This is called
true suchness.
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1-(2-163)

True suchness is free of the mind (the 8th consciousness), the mentation
(the 7th consciousness), mana vijnana (the 6™ consciousness) and the
consciousness (the 5 consciousnesses). Therefore, | say the true suchness
is free of thinking (skandha) and free of all thoughts.
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(2-164)

Mahamati asked Buddha: Bhagavan (World Honored One), do deluded and
chaotic dharma exist or not exist’)

(2-164) KEZHME © HE | BEL A Mg ?

(2-165)

Buddha told Mahamati Bodhisattva-Mahasattva:

Dharma arise from conditions, one should not be attached to them (existence
or non-existence).
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If their appearances of deluded and chaotic dharma exist in reality and
beings are attached to them, then their nature would be indestructible and the
teaching of arising dharma (by Buddha) would be the same as the views held
by externalists (eternalism and annilliasm).
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(2-166)

Mahamati asked Buddha: Bhagavan (World Honored One)! If deluded
and chaotic dharmas are illusory, will they be the causes for more
deluded dharma?
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k(2-166) K EH S B | HRGELNZ]E - EE SRR @EVEHE
FEZ )RR (M S A ELE) 2

1-(2-167)

Buddha told Mahamati: Deluded things are not the causes, because they
do not have any faults by themselves. (Dharma do not give birth to
dharma, dharma arise from causes and conditions.)

1-(2-167) {5 R+ JRZIREA > LA -
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2-(2-167)
Mahamati! Illusory things have no faults because they don't have any
false thoughts.
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2-(2-167) K | L)AL » S SEAE -
k2-(2-167) K2 | £ FHEB(E, HFEE) - (L)Eas -

3-(2-167)

Mahamati! All deluded things result from thinking skandhas of living
beings and not from their own false thoughts or habits. Therefore, they do
not give rise to faults.

3-(2-167) K= | 41E eI E - JEE 2B E R A - R -

k3-(2-167)KE | 2] () B(ATER2AYA F R A T, FUn) BH Bz (1) &
(2)5) - 3F($E@$KE)EIE*Q BCE)EREET)RE - BR(ZIER
A RE(EEIT )1

4-(2-167)
Mahamati! Illusory things arise from discriminations and delusion of
foolish people. Sages do not engage in it.

4-(2-167) KZ | EENLRGETE - JREEA -

kd-(2-167) K2 | IL(ZJF) @B R(B)LED R A)ETE - FREEE (FrT)
-

(2-168)
Then, to illustrate the meaning, Bhagavan (World Honored One)
recited these verses:

(2-168) FIFHEMEEILFE > MHGEE -

1-(2-168)

Sages understand those deluded dharmas are not real (because they
arise from deluded minds of beings).

Truth does not lie in between delusion and no-delusion.

1-(2-168) B2 A FLAKEL - RN E
k1-(2-168) E(&)~ ARkEL(E A, 6 EESTARMRK, UL HALRY)
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RS (B EN ERE T, B T R AT LR )

2-(2-168)
If there is truth in between the two, then deluded dharma would be the
truth.

2-(2-168) PETEHEE > RRELRIEE -

k2-(2-168) (L =f1) FEEEENE () > RallEE (TEfes) -

3-(2-168)

Sages have forsaken all delusions.

However, if sages claim that they see the appearance of the truth, and
then truth is delusion, just like an obscure eye see hanging hair in space.

3-(2-168) faEE— VIR - HAMHAE - BN REL - RS

k3-(2-168) (B2 \)sade—VIRR(ELAEL L, 1T ARAIEM) - = (5R) = (EHA
LR (HAN)ZEIRRrkaEl - AR anES (IR R 2=1E) -

(End of ref#16/book page#185-1)
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