saaThe Lankavatara Sutra (Chapter 2)
PP 2% FE B A (25 )

(Ref:#17)
( P185-2 to P197-2) (tape #44 )

(2-169)
Furthermore, Mahamati! Illusion is the best word to describe things unreal. All
worldly things are illusory; sages are not attached to them.

(2-169) 18R E | FRLJIEA ML, H—UrAan4] -

k(2-169)8AZE | FR(AZ L) A (AR, (R R T ) A AR BL(HY - RE
s T ), CEN) R —UNENZ) (A EE) -

(Mrs Kao):

Worldly dharmas are born from causes and conditions and are unreal.
Illusion must be used as a metaphor. There are no similar words that can be
understood by living beings, because they have not realized the true wisdom
and cannot see the true appearance of all dharma. Only illusion can be used
to metaphor the unreal nature of all dharma.

MREEGARE, WHLZT MRS, &ANSA T Frl DEERE T
e ARy A ARGE R, A R EEM, RADIZJtbmss A aE .
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(2-170)

Mahamati asked Buddha: Bhagavan (World Honored One), does the illusionary
dharma arise from attachments to all appearances or attachment to variations of
appearances?

If it is attachments to all appearances that give rise to the illusory nature of
dharmas, then the nature of some dharmas is not illusory. Why?

Appearances of forms are not the causes for illusion.

(2-170) REH S © HE |

a) RfEFEZMHETE - & —UIAM4)?

b) RS ?

C) LA - E—VIM4)#E - 8 | AR 04)#E -



d) At LA AT 2
ah - (R IRIA -

k(-170)KEZH S ¢ tHE

a. ez ()RS > ()5 —UAa4)?

b.(23) Ry (A Z R AR & (518 AA04D) 2

cAEGNEEIME - (ME —V(RMENL%E > 5 | Fifng)#
(2 AIFE—UIAaI2)) (Fe A2 Ehe, 2, B2

d.Fft LA (AT 2

s ORI RN (A B Z X)) -

1-(2-170)
Bhagavan (World Honored One), there are no external causes for non-illusory
appearances to manifest as illusions.

1-(2-170) ke | s DN R A PR A4 -
k1-(2-170)ttes | (R) A (N (A <) (2 ) fEfE (f 4] 2 ) MH (DR Z) -

(Mrs. Kao):

1: The form itself is not illusory, no one can turn it into an illusion. It means
that the dharma body is not illusory, because it is Tathagata, dharma nature
is Buddha nature, and dharma appearance is true appearance.

ARG A RE S T AL], $RIERS A ML) A Ry B A0SR, JE M2
M AR EM.

2: Forms appear through the combination of various causes and conditions.

O B GG,

2-(2-170)

Therefore, Bhagavan (World Honored One), attachments to appearances of forms
should not be causes for illusory dharmas, which are similar; therefore, their
unreal natures are illusory.

2-(2-170) titey | BRI HE ARl > a4 -

k2-(2-170) = | Zs (I 2 A3 AIBATEsR, B ) iR 2 FH(EE)a =& (T <
— VAR (a2 MEAm)L] -



(Mrs. Kao 3)

Mahamati’s question is in regard to that forms are not illusory, even if one is
attached to them, they are not illusory.

REZ TR ONZLNE BEEE WARL] -

1-(2-171)
Buddha told Mahamati! it is not attachments to appearances of illusory forms that
give rise to similar illusory dharma, which one then say that all dharma are unreal.

1-(2-171) s REE © JEMEREZIMHETEAE DL - —UEanZ] -

k1-(2-171)fp & R - FRECR BN LI ()5 () P2 2)52) -
(A 8R)—VAa4] -

2-(2-171)
Mahamati! All unreal dharma disappear like lightning, therefore they are illusory.
2--1T1)RE | AE—UNE - R0 - R4 -

k2-(2-171) K52 | AE UL - BRI > (F80)E 4] -

(Mrs Kao 4):

All dharma arise and extinguish instantly, which induce the mind to change
quickly.

CERGAIAAR, LRI )

3-(2-171)
Mahamati! Illusory things are like lightnings that appear and disappear in quick
succession; therefore, they are not easily detected by foolish people.

3-(2-171) R | BEEDe > RIFTHER - THERIR > JEERH -

k3-(2-171) K& | B4t » APHEEL - HEHDR - FIRERE)H(E
) °

4-(2-171)



It is the same that natures of all things, which arise and extinguish instantly,
have no births in origin; instead, it is false thoughts that develop self-
appearances and common appearances.

One should observe that all dharma have no real nature; therefore, I said they
are illusory. I did not say they are illusory because of attachments to
appearances.

4-(2-171) e — VI - BB E A - BN - JEREOMHEEE -

kd-(2-171) 412 RIFBAER 2 ) —VICE) (RS A AE) - (1) B (L) =18
Ol A) B - (EER(—UNREME(EREE M, WEaE04))
() FECE 2R () A GEE)E & (1 BsA L)) -

(2-172)
Then, to illustrate the meaning, Bhagavan (World Honored One) recited
these in verse style:

(2-172) Fly > HEAEEERMERES

1-(2-172)
The illusion is only the word to describe natures of all worldly things. All
phenomena are unreal like lightning quickly disappear, so they are illusory.

1-(2-172) JELHER"E > BUAMEAIZL] -
AEHAE > BRERAZ] -

k1-(2-172) (—VNEGAAE )IERZH ) L] (R (A Al e (HLA 774 EE)
F(ReaB L TIEAN) » (BSR(—VIAR)AMEZ] -
(— AN EERZ)ENE - EHEREEE)4] -

(2-173)

Mahamati asked Buddha: according to Bhagavan (World Honored One),

natures of all dharmas are unborn, and all dharmas are an illusion. Is there
contradiction between the two statements? Are you stating that the unborn

nature of the dharma is an illusion?

(2-173) REE QS  WHEFER - —VUNAMEA 4] » Rt =
& PrElt B ARZZHD ? st 4]



k@-1T3)RZEAME « WHEAER » —VNA()MEEAEGE) R (OGER—
VIiR)anz) > R E AT A E?FELHB ? (EAE)RIEAE (MR
ZJ(THUE?) -

(2-174)
Buddha told Mahamati: There is no contradiction when | say natures of all
things are unborn and all dharma are illusions. Why?

(2-174) 5 R - FRRERIEAEVENZIRIRAHZES © LI 7

k(2-174) K2 © (W)IEBER (— VIR EAME (SR 2] (=) Al
TRAHEE - FTLAE (] 2

1-(2-174)

Because both birth and no-birth the nature of dharma appear from the self-mind.
Existence, nonexistence, and external objects all have no nature. Although all
dharma are unborn, they manifest with illusory appearances when causes and
conditions interact with each other.

1-(2-174) 38 A > SREOIRE - FIEA - IMEIRM: - R4

k1-(2-174) 55 « AE(HR)ELE - EIR)RGEDELFENR(EQ)E - AIFF
(WE 72— UNAZ)IME(E)IEEERETE) - (—DAREEA (B RG)
RE) R (M, BRI A H-ER) -

2-(2-174)

Mahamati! There is no contradiction between my statements. In order to
eradicate externalists’ view that dharmas are created by the creator, I say all
dharmas are unborn.

2-(2-174) K5z | JRIRATRERAHE S - B NEINAE > dkaR — VMR A -

k2-(2-174) K52 | FRFRFIRERAZ B (A T E) - AR GEE) I NE BTkt
HRE—DEAZR)AA - #daEi —VICR) (B4 -

3-(2-174)



Mahamati! Ignorant externalists insist that existence and nonexistence
produce all dharma, and they fail to recognize that these all appear from
false thoughts from attachment to conditions.

3-(2-174)yKR5E | SNERER - oA AL > JEE =R S

k3-(2-174) K2 | FNERER (L) - oA ~ 5 (R REE)VEGES) © JE
(A B (0 = s & & (E —TIREE) -

4-(2-174)

Mahamati! | do not teach that existence and non-existence give rise to all
dharmas as claimed by externalists, but teach that dharma absolutely do not
give birth to dharma by using the unborn theory.

4-2-174)KE | BIEF A4 > S IFRDAEEAERTER -

ka-(2-174) K58 | BIRQSNERTR)F A (A REE) E(—VIRER) » 2
e A (B g AR (— AR T HAE) -

5-(2-174)

Mahamati! There are three reasons that | say all dharma have nature:

to eliminate the suffering of the cycle of birth and death which results from
taking in external dust,

to remove eternalism and annihilationism and

to ensure my disciples uphold the pure karmas so they can be born in the pure
Buddha land.

Therefore, | preach how to leave birth and death using the acoustic approach.

5-(2-174) K55 | BRMER - Ryl ST B R R RECE T2
TERESE » 24 pRi - DI MR B2 R0k -

k5-(2-174) K52 | (SR GEEA) M= (A =EIRKN) -

(1) Btz i) B SE (RO R A e e ) i

(2.)(R)BR (Y1) R )BT (A IE )&

(B) R ()BEE TRz dfE(1E)5¢ » ()£ R (FHREI L) (BAE) P
RNV (A =] S B )R (R )~z (LH B A2 58 0E)

6-(2-174)



Mahamati! The reason | said that self-nature and self-appearance of all dharma
are illusory is to urge foolish people to stay away from the evil views that all
dharma have true nature and true appearances. Otherwise, they will fall into the
expectation of good fruits and will not be aware of bad retributions from the
self-false mind.

6-(2-174) K= | iz MEE VAR - Rt B MAHE - BEECE RAHT
£ AREHWRE -

k6-(2-174) K52 | BR(FGER) GEAZ M 2 E() BT GEE) - R(S=ER)
HECR— AR EEE MR - (SR E)EEEARE > A (5)
(—UrEmEE) B O E -

7-(2-174)

To prevent living beings from falling into erroneous desires and views that all
dharma rise from causes, external objects and the creator, and in order for them to
eradicate attachment to self-appearance, self-nature and self-condition (parica
skandha-five skandhas), | said that all dharma have no-nature, just like illusory
dreams. So they do not see production and extinguishment in true suchness and
true appearance (which have no production or extinguishment) and develop the
evil theory.

7-(2-174) AR IEL » S EMEAEEHE -
RULEVEA—E  FOBRRERAY  3HEERM—E - 05
R (R -

k7-(2-174) SEEEA)A(LT) ~ (O)FT ~ EEGIRATE) - (KPRR)& (R
f2)EMEEHEE (BIER), R 5T, BrEst31E A8 8 %4
fz) -

(e )45 B A — VARSI B ER) - A OBIRERAE
sTEEE L) RM—UNAEEEN) - 8RR T =) REER) -
(M)TEAIECH )5 -

8-(2-174)

Mahamati! When one can observe all dharma in the state of suchness and
appearance, one has suddenly transcended one’s own self-mind (self-
CONSCIOUSNESS).

8-(2-17TA)RE | MR R —UAE - HEEOHE -



k8-(2-174) K52 | A& A —VLIACRER)E > sHI)EE LIRE -

(2-175)
Then, to illustrate the meaning, Bhagavan (World Honored One) recited
these verses:

(2-175) ity - HE - MEEHILKIMRIE S

1-(2-175)

My theory of no-birth can destroy externalist’s theory of the creator.

The creator has no nature, only self-false thought.

To make foolish people stay away from birth and death, | said all dharma
have nature.

1-(2-175) e E(EIRME » A PERRAESE -

k1-(2-175) (Faik) A (2B MERF(FE) (MIMEFE)IEME(E AT,
EE L) - (BaisaR) A T (ERE R DB -

2-(2-175)
When one observes that all dharma are illusions, then one will not develop
false thoughts from appearances.

2-(2-175) BiZANL)% > POHA =18 -
k2-(2-175)CERE) R GER) W 2) 5 > FREEHEA = (G 5H) -

o= HEE

(2-176)

Furthermore, Mahamati! I will explain the characteristics of vocabulary-
body, the sentence-body and the stylistics-body.

If Bodhisattva —Mahasattvas can understand thoroughly the meanings of
the vocabulary-body, the sentence-body and the stylistics-body, they can
quickly attain Anuttara Samyak Sambodhi.

When they are enlightened, they can awaken all living beings.



(2-176){EXKREZ | BB EM - EBR S-SR E - A
R E - REFEZE =5 —FE -
WERE > B—UIRAE -

k(2-176) 180K EE | EiR % (5-H 5 5 #45d vocabulary), 1j(& sentence),
B (CCES stylistics) - () 2B 4IPS (RE T HEN) SRR -
FE(EMAGE—2) B E - AR E =5 —SE -
We(EATHIHA T, B)EC » GEMmE—UIR4E -

1-(2-176)
Mahamati! The vocabulary-body refers to the name obtained from the
characteristic of the matters and objects. This is called the vocabulary-body.

1-(2-176) K2 | 5% SHEIKEILY > B80S -

k1-(2-176) K= | A5 (P40 T vocabulary) » 5535 (RE (V1.2 PR/ ETh
IL# o Bt -

2-(2-176)

The sentence-body refers to the sentence that characterizes the meaning of the
self-nature, definition and clear distinction (of matters and objects). This is
called the sentence-body.

2-(2-176) W) 5 - 3 - WAERS > BMEACTRRE > BRS¢

k2-(2-176) 5] 5 (sentence-body) - 55 © HJ(2) A (H)F&S - (FHEEER]
Z)BM HERAERZ(EFEN), 245 -

(Mrs Kao :)
Not to muddle with each other, such as desks, dining tables and desks.

A EALRE, AE R B, A -

3-(2-176)
The stylistic-body refers to the article that expresses a combination of
vocabulary-body and sentences-body. This is called the stylistic-body.

3-(2-176) IL & - 58 * BUR®A > BRS¢



k3-(2-176) £ 5-& (CLRS stylistics) > 55 ¢ (FELAEAEE Z OB IR ]
(%5~ 15 B ZEERER) > 2RPE(ZH) -

4-(2-176)
The stylistic-body also expresses sentences that are long or short and tones that
are high or low.

4-(2-176) P 5% - SRS |

kd-(2-176) ) v 54 - BB RS T (EHEFE) -

5-(2-176)
The sentence-body also refers to the foot-prints left on the road by elephants,
horses, people and other animals. This is called the sentence-body.

5-(2-176) 35 - SHIEHT - AIRE ANBEFRTTRE > Ba 54 -

k5-(2-176) 3L A 5% - SHCERCERN) - R HE ANEEA{T(ERY N2
B ~ P SERE) - SH5 4

6-(2-176)

Mahamati! The difference between vocabulary-body and stylistic-body is that
vocabulary-body can express the four formless and intangible skandhas (feeling,
thinking, action and consciousness.) This is called vocabulary-body.

6-(2-176) K2 | % - HU ARG IS - 5
k6-(2-176) K2 | 24(5) R P (&) (—aifliig Hazhl) - s e

Uiz (N Lt DR 2 2 B8 BV 2 2 FETa) Uz - (DA EfE
EEALIETELR

7-(2-176)
Among the five skandhas, form is tangible and visible; therefore, we name it shape.
7-(2-176) EAHER > HERIE

k7-(2-176) EARR(L&E T Z B2 BRI ZPE) - BER(EREE)PGR) -

10



8-(2-176)

This is why Buddha used the tangible voice of vocabulary-body, sentence-body
and stylistics-body to preach intangible vocabulary-body, sentence-body and
stylistics-body. All bodhisattvas should practice this.

(The listener should not discriminate with their minds of birth and death,
otherwise Buddha’s unborn vocabulary-dharma, sentence-dharma and
stylistics-dharma will also become dharma of birth and death.)

8-(2-176) B HIL S < SRA LSS - JEEBE -

k8-(2-176) 2 LA 2 ) HIE S - (R (A )4 571 S AH (V)
TR (FER) - MEEEREEE LU L BEEE ST A, & AR Ay h)
i, HpARE) -

(2-177)
Then, to illustrate the meaning, Bhagavan (World Honored One) recited
these verses:

(2-177) By > HEAEEEERMERES

1-(2-177)

There are no differences among the vocabulary-body, the sentence-body and
the stylistic-body as they all have no production; however, like the elephant in
deep mud, lay people and foolish people discriminate among them.

1-(2-177) A58 5 > KPS ER] -

MREETE > WRBTHRE -

k1-(2-177) 2581455 - KPS (Z)ZRI(RIEE ) -
(i) NREE T (R Z5R) - REFJe(REEE ) -
il HrikscaEm

B— &7

Explanation for not answering

Wb ECER
(2-178)

11



Furthermore, Mahamati! In the future only wise men who have stayed away from
the four evil views of externalists, the same, not the same, bothness and not
bothness, can thoroughly realize the primary meaning preached by Buddha. In
their states, they ask the unwise men, and unwise men reply that these are not
proper questions.

(2-178) 1B RE | AR E S » Dl —RENERA - Befrmzs - i
HEE - VA S 0 HIRIEM -

K-178)fEICREE | (AR ()R DA FEAME(U ) &
(M - (FREEZEMATERAYERATERGE —F) > CROMEE# - (i
BENES > HIRERM -

1-(2-178)
The unwise men said that what you are asking is permanence, impermanence,
oneness and not-oneness of forms.

1-(2-178) SHEOFHE R » BEAE -

K1-(2-178)(fh MR IR AT AT st 2 ) s O H s - REAR(FEAH) -

2-(2-178)

They ask if nirvana and various conduct, Alambana (external objects) and
Asraya (the mind), the creator and things created, the four element body and the
four external objects, the six sense organs and the six external dusts, dusts and
fine dusts, dharmas and cultivators, are permanent or non-permanent, oneness or
non-oneness?

Such things develop into forms without an end.

2-(2-178) WL/ R&EATT ~ AT ~ SKHBFTSKAD ~ iSRS ~ RATA - EE
KGAREE ~ (ZHHES - ﬁﬂmtbﬁiiﬁffﬁ

[F

k2-(2-178) & (HE fy) ) 228 ~ (A R)sfT (R i » REARE) ~ fHEER)
FTCGR M ~ SKABREME=)ATKANES) ~ (BE)E(PUA)ATE(RUEE) ~ (FE
R(ZAOFT R CNEE) ~ BE(L) KGR ~ (FME(ZR)HEEEZ(ZA) -
JELLCE ) R ) -

(Mrs. Kao):

12



The four tenets, permanent, non-permanent, oneness and non-oneness, must be
added to each.

FHER SN AR > BSUR S 103

3-(2-178)

The unwise men also said that Buddha replies by saying all these questions are
avyakata (indeterminate).

Bodhisattva should stop them. Buddha tells bodhisattvas to stay away from the
four erroneous views, which unwise men cannot understand, because they lack
the hearing wisdom.

3-(2-178) AiEEM - M= Mk bam - IERTRE N ZFTREAT - BRI
AR -

k3-(2-178) A2 M (EE) - M= e (MM E 2 ) 5 (avyakata /
Indeterminate ;7%), (B24l) 1L CE T 2 %=)5m o (RABEEIUA 2 5) JERREA 2
FITRE (T7) A1, sERIEAR B -

4-(2-178)

To cause externalists to forsake the fear-inspiring views, Tathagata, Arhat, and
Fully-Enlightened One preach to them avyakata, dharma of indeterminate.
To prevent externalist from developing evil views, Buddha has not begun
preaching dharma of determinate.

4-(2-178) WIARFEMF IR » SRZEERbf 75 > S it - A Racsl
M EAMNE R A Fysit

k4-(2-178)ANAAEM I IR - (Fy) 2 (G )l (VU i A2) MM e
CEFM)ER = 55T - K /%E.E‘“(/RE ACHE) ©
SEANECE) JEmi o A Rdk (5O)

1-(2-179)

Mahamati! The externalists who believe in the creator make such
statements that life is the body and that karmas have no record (avyakata,
dharma of indeterminate.)

1-(2-179) K52 | SNEFAESR - 58 - anflliE S, AE St -

13



114

K1 -(2-179) K= | SNEGETEIFBE)FALESR » 58 © dnlllE 8, M2 FiE
Cam (A ECE) ©

(Mrs Kao):
Answer their questions.

e BEEM -

2-(2-179)

Mahamati! Externalists are foolish and do not understand causes of dharma,
condition and retribution; thus, they hold the avyakata view (dharma of
indeterminate.) This is not what I preach.

2-(2-179) K52 | ek NEERE - NIRTE ERCER - FRFRFTER

k2-(2-179) K E: | 8 MEEERE - YRR E)ECGERT) fEaC
(avyakata / indeterminate 4 0] 513G 2 36 » JEIRFTER (R EFERY) o

(2-180)
Mahamati! In my preaching, one does not develop false thoughts when one
stays away from Asraya (the mind) and Alambana (external objects).

(2-180) A= | AER % - MRS - =04 -
k(2-180) A5 | FeAEi s > BE(REMBE(HLZ L) ~ AT (I 3%) » =/8AE -

1-(2-180)
Why does Buddha use the word, avyakata (dharma of indeterminate), to end
externalists’ views (and not speak directly)?

1-(2-180) =Anf 115 ?
k1-(2-180) = fn] (BT T B LA SC s LE AR (YN, T A ELFEERIE) 2

2-(2-180)
Mahamati! You need not provide answers to those who are attached to Asraya
(mind) and Alambana (objects) (have self-natures) and do not understand that all

14



things appear from the self-mind. This is how you can use avyakata, dharma of
Indeterminate, to cause them to cease their views.

2-(2-180) K2 | TR EE > ARNBEOHE > Buki -

k2-(2-180) K5 | ER AT TS (EA B E - ARI(—YLEHE) B.0(F)
H(2)E > GEAERmEIEs RIS (AR LL R (A RS, £
HE®H) -

3-(2-180)

Mahamati! Tathagata, Arhat, and Fully-Enlightened One teach dharma to living
beings using the catvari vyakarariani (the four forms of questioning and
answering).

3-(2-180) K= | AR AR > DIVUREECSR, Ry AEak -

k3-(2-180) A5 | AAR AL IEAT, - DAVUREECER (Z05) R i ARl -

4-(2-180)
Mahamati! | often not provide the answer to externalists; | also do not preach to
the immature-root Buddhists. For those with mature roots, | preach to them.

4-(2-180) A= | 1bECEm - > FRIRFHFER - R ARARFN, A Ry

k4-(2-180) A5 | IERCam & (A ) » FbshesR(MERIESNE) - (B F
HT ) RARRIE L AE), S R#E -

1-(2-181)
Furthermore, Mahamati! Causes and conditions of all things do not arise by
themselves when one is free of Asraya (the mind) and Alambana (external
objects).
1-(2-181) fBK

e

= | —UNA > BERTENGA AL -

gl

k1-(2-181) fgREE | — WA > BEGRETE)FTTE(RNIN&A (B)AE -

2-(2-181)

15



Dharma is not created by other things, because there is no creator. Therefore, all
dharma are unborn.

2-(2-181) fEfFHE L » —VUNERE -
k2-(2-181) (A4, RR)HE(E&EL - (FrLA)—UIAAR4E -

1-(2-182)
Mahamati! Why do all dharma have no self-nature?

1-(2-182) K5 | i — Y, BEE 14 2
K1-(2-182) K2 | A — V(A2 MBECA) B 1% ?

2-(2-182)

One observes through one’s own self-realized wisdom that all self-appearances,
common-appearances, self-natures and common-natures are unobtainable;
therefore, all dharma are unborn.

2-(2-182) DAEVRHBING - EISEMERARETA - MR —UTETR A -
k2-(2-182) BA(P3 ) BE (R BER)T » ELJRMERR P4 > BOCROR
—UBEF 4 -

1-(2-183)
Why is there no coming or going of all dharma based on other dharma?

1-(2-183) faldf— A BT R AT ?
K1-(2-183) faltf— 7R 7T (Buftf) #4526 » R AR )R 2= 2

(Mrs Kao:)
Different types of dharma cannot be compared. For example, clothes cannot
be compared with cakes.

A EFHRIHYE, SAMEEEE, G e ER EE R R

2-(2-183)

16



There is no coming or going of things because they arise from self-appearance
and common-appearance. Therefore there is no coming or going of all dharma
based on other dharma.

2-(2-183) LEIEEAT » A, SRS -
B » SER S, AR -

k2-(2-183) LL GEAZ) B > AR(RAER)FK, (B AT -
MEEEZHIVDFR(RRE) > (IR L, B VLABER L -

(Mrs. Kao):
All dharma arise from causes and conditions. All beings cannot create the
cause, nor can they destroy it.

st NG RN ERIEN, A REREE.

(2-184)
Mahamati! Why are there no extinctions of all dharmas?

(2-184) RE& | (i —VIg&EEA M ?

1-(2-184)

Because there is no productions of all dharmas as self-appearances, and self-
natures of all dharmas are empty. Therefore, there are no extinctions of all
dharmas.

1-(2-184)5% - MEEMARMES - —DNEA ARG, S VIARR -

k1-(2-184)35 * MEEMEMHIECLAE B > — VAR AIEER4275), i
— VAN R(EATR) -

(2-185)
Mahamati! Why are all things impermanent?
(2-185) K& | fari — V) AMEE 2

1-(2-185)
Because when causes and condition interact, forms rise; their nature are
impermanent. Therefore, Buddha said all things are impermanent.

1-(2-185)3 © AHACHER 1 » Bl — VA -
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k1-(2-185)3F * fH(A)EE(Rs we) T (WM - EhGR — VLA -

(2-186)
Mahamati! Why are all dharmas permanent?
(2-186) K& | farir—VNAH ?

1-(2-186)

Because the rising of appearance has no production in nature, and the essence of
impermanency is permanent (without production and extinction). Therefore, all
dharmas are permanent.

1-(2-186 )sFHRE A » fEEE - BER—VNEE -

k1-(2-186)zE tHEL(F, & Ae sl @) A ME(R B ING LML, AfERTA) » it
(HAe, B RHE)H (NEEERAE) > ek —VAE -

B EHME

(2-187)
Then, to illustrate the meaning, Bhagavan (World Honored One) recited
these verses:

(2-187)FHE - HEWMEEIE - TERES -

1-(2-187)

There are four ways to answer a question:

Direct statement, questioning, discernment and not answering; these can be
used to subdue externalists.

1-(2-187) SEARHDURE - — T - SRIRIEER, LIRSS -

k1-(2-187) (A2RFEERERTHIAY) Acam A VU -
L—fa (BRmME-EE)

2 S (HERIME) -

3.4 7 AI(MTRER) » K2

4. 1bEm(AE) » LAI(k)sESMNE -
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2-(2-187)

When questions are asked by Sajkhya and Vaisesika who are attached to the
theory that existence and non-existence give rise to all dharma, then one can
use the theory of avyakata (dharma of indeterminate), which is not
answering.

2-(2-187) A RIFAEE » (A =ED -

k2-(2-187) (M)A M IRA (RE)E(—VIREZR) - (G (A (EEmED Sajkhya) »
i Eifi ([P am il Vaisesika) (2 ], it PASESCER/ A ) -

3-(2-187)
Externalists teach their followers that all dharma rise from existence and
non-existence and that all karmas are indeterminate.

3-(2-187) — V&AL > RAERUR -
k3-(2-187) —UJ7&dmED » (Y ME)(DIA fE M) W28 R (3 ER) -
4-(2-187)

With proper observation, one can understand that self-nature of all dharma are
unobtainable.

4-(2-187) IEE R R - HMEAR T o
k4-(2-187) (5 LL) IEE R Al (Bi22) » (—VREEZ) BRI -
5-(2-187)

All dharma are free of appearances of words; therefore, Buddha said all dharma
have no self-nature.

5-(2-187) DBV S E > SR E I -
K5-(2-187)(—VIEE%) DAEE Sk (M) - de(Azk)ai (—UnE) E (i) B 14

(End of ref#17/book page#197-2)
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