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(2-205)

Furthermore, Mahamati! There are two kinds of intellect: the intellect of the
observation of the true dharma (the emptiness) and the intellect of worldly
dharmas through the observation of living beings’ receptions and
attachment resulting from false thoughts.
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1-(2-205)

The intellect of the observation (true dharma, the emptiness) refers to being aware
that self-nature and self-appearance of all dharma appear from the self-mind and
staying away from the catuskotika (the four tenets)

This is named the intellect of observation.
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2-(2-205)



Mahamati! The four tenets that bodhisattvas stay away from are oneness and non-
oneness, bothness and non-bothness, existence, non-existence, not existence and
not non-existence, eternalism and non-eternalism. These are the four tenets.

2-(2-205) K52 | VUASE - 8 B (AR AEEEAIRE > HiE
el -
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3-(2-205)
Mahamati! When one is devoid of the four tenets, one is devoid of all dharmas.

3-(2-205) K52 | pEVUAgEE - B —UIA -
k3-(2-205) K52 | FLPUAJ(RE)&E - B34 () — YA -

4-(2-205)
Mahamati! With the understanding of the four tenets you can train yourself to
observe all (natures and appearances of) dharma.

4-(2-205) K8 | LLDUATIEEE L - B

k4-(2-205) A2 | (DABEVUAJERER —DA(Z M) - IEEBEE -

5-(2-205)

Mahamati! What are the intellect of worldly dharma through the observation of
living beings’ receptions (the 6™ consciousness) and attachment (the 7"
consciousness resulting from false thoughts?

5-(2-205) Kz | A= EHIR Za & LR 2
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6-(2-205)
It is when bodhisattvas understand that living beings’ false thoughts are based on
mind grasping , grasped objects and attachment to the physical body and the four



elements, which are solidity, fluidity, warmth and motility and which they
think are real.

Furthermore, the ancient philosophers use the Hetuvidya method (logic) to find
the truth. Their logic has five parts, which are :

1. pratijna (proposition)

2. hetu (reason)

3. udaharana (analogy)

4. upanaya (application)

5. nigamana (conclusion)

The philosophers establish the untrue way to explain the truth and are attached
to the logic, which they think is real.

This is called the intellect of worldly dharmas through the observation of
living beings’ receptions and attachment resulting from false thoughts.
There are two kinds of appearances of intellect.
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(Mrs Kao):

1. pratijiia (proposition). It is equivalent to today’s proposition, as this
mountain is burning.

2. hetu (reason). The reason for this proposition, because it has smoke.

3. udaharana (analogy). The illustration of the explanation, is divided into two
ty[es: simile and contrary metaphor.
Simile: Where there is smoke, there is fire, like a kitchen.
Contrary metaphor: Where there is no fire, there is no smoke, like a lake.

4. upanaya (application). The application after the proposition is affirmed.
This is also true of this mountain.



5. nigamana (conclusion). The conclusion is the restatement of the
proposition. Thus, the mountain is on fire.
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7-(2-205)

When bodhisattva-mahasattvas attain these two kinds of intellect, they will enter
the ultimate emptiness of people and dharmas. With expedient knowledge, they
will enter the intellect of non-attachment, observe all conduct in the (thirty) stages
of worthies, and attain the initial bodhisattva ground.
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8-(2-205)

They will enter the hundred Samadhi, know the differences among hundreds of
Samadhi, see hundreds of Buddhas and bodhisattvas, know matters in hundreds
of kalpas in the past and future, illuminate hundreds of Buddha lands and
understand the states of higher grounds.
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9-(2-205)

With great vows and unsurpassed supernatural powers, they will progress to
higher levels, up until the tenth Bodhisattva ground named Dharma-Cloud
Ground and will reach the enlightenment-of-Tathagata ground.
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10-(2-205)

To bring all living beings into maturity, they uphold the ten inexhaustible vows.
Using all kinds of expediency and by shining adorned bright lights, they will
attain the samadhi of the Self-Realized One.
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(2-206)
Furthermore, Mahamati! Bodhisattva-mahasattvas should be knowledgeable
about the four elements and the formation of the body.

(2-206)18 IR EE | iR E - EEIURIEH o
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1-(2-206)

How do bodhisattvas know the four elements and the formation of the body?
1-(2-206) [ E U RIS 2
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2-(2-206)
Mahamati! Bodhisattva-mahasattvas know the state of truth (the emptiness) that
the four elements and the formation of the body are unborn.

2-(2-206) K28 | FEERETRE(ERE - (EEEE » TUARE -

k2-(2-206) K2 | SR (JE)E(A) 2R > e E s (Fr#ii)# > UK
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3-(2-206)
Bodhisattvas have ability to observe that in the true emptiness, the four elements
are unborn (and tranquil in origin).

3-(2-206) FRPREVURAE > fEAIZHEZ -
k3-(2-206) H 1R (FLa ) VUK (& ARl A) A4 > (e (F A % -

4-(2-206)

After observing, they understand that differences of names and appearances of the
four elements are from discrimination of self-false thoughts and views and that all
external nature have no nature.

This is called the discrimination of self-false thoughts.
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5-(2-206)

Bodhisattvas again observe that in the three realms nature of the four elements,
which make forms, have no nature, then they become thoroughly detached from
catuskotika (the four tenets), Asraya (the mind) and Alambana (external objects).
They understand true appearances and know that self-appearances are one, they
can dwell in segmentations of self-appearance without obstacles.

This way, they attain the intellect of non-production of self-appearance.



5-(2-206)55: =SB VY RIS (VR - VUa)aEs > BETRIRAT - AEAH
EAH TR - A EAHER -

k5-(2-206) (& LAANE R IME)SE: =5 () Bz 0K s (o () Mt (B )
(A0 2, A YR) U473 5 (catuskotika R ) » (R —VE)EEFFAT - (R
RENE T REAAAR)ME (R =M > (7 7R BN ) U Dt 22 A1)
SrER(ME = (— IR A B H(ZE ES) B -

(2-207)
Mahamati! How is the (physical body) formed by the four elements?
(2-207)KE | PR Aol AR s o 2
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1-(2-207)
The false thought of fluidity and moisture produces the inner (physical body) and
outer realm of water;

1-(2-207)55: =K - ENIMKAR -
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2-(2-207)
The false thought of warmth produces the inner (physical body) and outer-realm
of fire;

2-(2-207) A= TEARE > AEPSIMKIR -
k2-(2-207)(P LA HERE Z AR (Z O ARTE(TE) - AEPIIKSR ©

3-(2-207)
The false thought of motility produces the inner (physical body) and outer-realm
of wind;

3-(2-207) BEr= T8 ARE > AEPSMNESR -



k3-(2-207) (ML) FiEh = (2 JE) AR (M) > AP9FNESR -

4-(2-207)
The false thought of solidity produces the inner (physical body) and outer-realm
of earth.

4-(2-207) Rl (o =z fERTE - PSSR -
kd-(2-207)(P9.00A) BT = REORTE (M) - ZESNEREHESR -

5-(2-207)

The externalists claim that the combination of forms and space give rise to all
things.

They are attached to the view that tamas (nothingness in origin) and the
accumulation of the five skandhas gives rise to the four elements which then give
rise to forms and bodies.

5-(2-207) 5 2R, SHE TR © FIRRUER » UKL -

k5-(2-207) (SMEFER, =af) B R 22 ()R (E—UNE), & 415 (tamas
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(2-208)
Mahamati! Living beings’ mano vijnana (the 6" consciousnesses) rise from traces
of desires, and it causes birth and death that never stops.

(2-208) K2 | B > INSEREREISE S - BREifH -
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(Mrs Kao:)

The previous paragraph shows that all dharma are created by the mind.
FEER— VLA LATIS -

(2-209)



Mahamati! The four elements form solid earth and other forms through the
combination of conditions (nature of four elements); one condition alone cannot
produce dharma.

(2-209) A2 | #ZF VUK > RasthdE - AUORE » JERIIRE -

k(2-209) K52 | HEZFVUR > R(ELFNE(Z) 5 > AIUAFEZ 1 R)&
(MEedshiA) > ()RR (BEAEHLRE L)%

1-(2-209)

Why?

Nature and appearances are causes, and places where the combination of methods
that give rise to forms are conditions; however they all have no nature. Without
these conditions, forms and bodies cannot be born.

1-(2-209) AT LA 7 38 © MEOARER - FrfED5 (Bl - AL -

k1-(2-209)Aft LA {a] 7
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(Mrs Kao):
Without the power of the mind, how can forms create themselves!

2HLH R, AR E CE !

2-(2-209)

Mahamati! Natures, appearances and places have causes that give rise to forms
and bodies. Therefore the theory that forms and bodies were formed by the four
elements alone is the result of the false thoughts of externalists. This is not what |
teach
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BEll - Fife A

(2-210)

Furthermore, Mahamati! | will explain self-natures, self-appearances and
skandhas.

What are self-natures, self-appearances and skandhas?

(2-210) 1BICREE | Eafizakz B A -

1-(2-210) ={[zab2 EHMEAE 2

2-(2-210)
They are the five skandhas.
What are the five?

2-(2-210)3F * Tufz - =1 ?

3-(2-210)
They are forms, feelings, thinking, activities and consciousnesses. Four of the
skandhas, feelings, thinking, activities and consciousnesses, have no forms.

3-(2-210)% : oz AT T - HeVURRIRE > SRR TR -

k3-(2-210)5% : oz f8fTak - e (fah Z)VUFRIRE(E) - sB 2 8T8 -

|

4-(2-210)

Mahamati! Forms are made up of the four elements, and these forms (the four
external objects: sound, smell, taster and touch) differ from one another in their
appearances.

4-(2-210) RE | (03 » TR S - &5 -
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5-(2-210)
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Mahamati! The four formless skandhas are not countable, because they are like
space. For instance, the number of appearances in space is infinite and cannot be
numbered. However, foolish people say there is one space.

5-(2-210)A5= | JRE T VS - AIEZE - BEAIEZE - AU - BEREL,

MefE—EZE -

k5-(2-210) A% | FE(A B EE (AT A UE(FT1S) > (e E M)A
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6-(2-210)

Mahamati! In the same way, skandhas is emptiness is origin, skandhas cannot be
numbered and is free of appearance, nature, non-nature and four tenets.

Foolish people calculate the number of appearances; sages and worthies do not.

6-(2-210) K= | dUEhs - dEEH - BN E > BEVEIEM: - BEVUA -
BHE - BRE  JREE
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(2-211)

Mahamati! Sages say that all dharma are illusory and various kind forms are
given names; therefore, they stay away from the discrimination between the same
and not the same.

They also say the dream, the shadow, the physical body all have no nature and
they forsake the discrimination between the same and not the same.

(2-211) K= | BEEanz) > fEfE @G BEEA B 2 oRE
HESRA R -

k@2-211) K2 | BB (AR A2)a02]) > (ATt ) e - BERA F(E
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1-(2-211)
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Mahamati! Sages are working toward dharma-body, they know that skandhas
arise from false thoughts. Bodhisattvas should discard self-natures and self-
appearances of skandhas.

Having discarded these self-views of birth and death, you will realize that all
dharma are tranquil (without birth and death) and will enable living beings to cast
aside the views of externalists in all Buddha lands.

1-(2-211) K= | BB > [Fl2 =88R, EHealzE R, L ETRR -
W BURERE - B VIR - SEMER, -

k1-(2-211)KZ | BBEERCES) > Fe=E(HREAZRIEERTES),
Az (A B, rE R AR =) -

OO T IPEfEREATREIR) - ((FRE)RR (— ULAAA)FEF AR EAR)
B (ER)— IRl (F) - 3ESNECE) (S RAEAGEE) -

2-(2-211)

Mahamati! When Bodhisattvas preach that all dharma are tranquil in origin
(without birth and death), they simultaneously attain the purification in all dharma
(no self-views) and enter acala-bhtimi (the 8th bodhisattva — Ground of Mind
Immovability).

2-(2-211) R3= | BiUkUER - TRIERRF - R AARENHT, -

k2-(2-211) K52 | (B )R (— VAR REF (N A HORF - ()74
BROB)F > KA -

3-(2-211)

Having attained acala-bhtimi (the 8th bodhisattva ground — Ground of Mind
Immovability), they are in the samadhi of infinite self-mastery, the Samadhi of
will-body and the samadhi of illusion.

3-(2-211) AAEIHNE - EZIREAE - MSEES > 2] =0k -
k3-(2-211) AAEIHNE. - EE =Rk (EFHEA) BE - MEEES > J4
Z)=Hk °

4-(2-211)
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Bodhisattvas have reached the ultimate understanding of all illusory dharma and
have attained the ten powers, the three insights, and Sagabh (the six supernatural
powers), they will be saviors for all living beings. Just like the great earth

provides for all living beings, bodhisattva-mahasattvas are saviors for all living
beings.

4-(2-211) #@EETRE - JIHBEAE, Baget s —VIRA o AR 5 R A,

FhEEE AR AL o IMEAE

ka-(2-211) (B2 1R BT = > (T4, )77~ ()8~ ONEEER E
1), (RE) B — VIR A - WA (B, R)3(E) B (— V)4, iz
EES R A (— V)R > IMERE

BT HHEEMH
¥ &7

(2-212)
Furthermore, Mahamati! According to externalists’ theories there are four
kinds of nirvana.

(2-212) 18R EE | sRYMER VUTEEER -

K(2-212){EAEE | 3E5MEGRYH TIRTRE -

1-(2-212)
What are the four?
1-(2-212) =Ar] P4 ?

2-(2-212)

They are:

1. the nirvana in which self-nature of all dharma have no nature,

2. the nirvana in which various kinds of external appearances have nature and no
nature,

3. the nirvana in which self-appearances and self-nature of all dharma have no
nature, and

4. the nirvana in which the flow of birth and death of skandhas has been
extinguished.
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These are the four kinds of externalists’ nirvana, and this is not what I teach.
2-(2-212):8 - MEEMEIEMDRER ~ MM EMDRSE - HAHBMEIREER
5 - SRS B GO ERNR A - RAHSNAIIRRI - R -
k2-(2-212)z% :

L.(BGEE ) MECD) B I EM: (i, sle) /288
2.(FhEE R EIE (YN ORE) M FHE (R B2 25
3.(BEE A ) HMH(R) BT EME (G, 2) 8RN

4 G8(F)FeE HARMRE UL (E R ETCR, BIE)/EER -
EaaY MBI R o JEIRFTEUE

(2-213)
Mahamati! | said that the cessation of false thoughts in mano vijnana (the
6th consciousness) is called nirvana.

(213K | JeF s S > BRI -
K(2-213) K% | HFfE » SAH0E" SRR - £ 5as -

(2-214)

Mahamati asked Buddha: Bhagavan (World Honored One), what about
alaya vijnana (the 8th consciousness), does it still exist?

Replied Buddha: Yes, it does.

(2-214) Kza s « e | AT GERED 7
FSTR VAL

k(2-214)REZEME © 5 | (S) 21/ GRS 2
ST VAL

(2-215)

Mahamati asked Buddha: If it still exists, why thou said the cessation of
mano vijnana (the 6th consciousness) and not manas vijnana (the 7th
consciousness)?

(2215 REOMS  HEIE - IEEEH o JREa?

k(-215) KEA S  FEILE - S (R A ER)EERk(6th 3) > JEE
s 2
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2-216
(Buddha)1 replied to Mahamati: With alaya vijnana (the eighth consciousness) as the
cause and mano vijnana (the 6th consciousness) as the conditions, manas vijnana
(the 7th consciousness) rises.
The manas vijnana (the seventh consciousness) is unborn in origin.
(2-216) e RE © IR R R 45 - a4 -
K(2-216) et AEE (7" 5524 IR (Fyiidistk 8th) K43 (7th sk FT) 2(6th 3K)
G EEAR) AN -

1-(2-216)

The mano vijnana (the 6th consciousness) appear in segmentations and
from attachment to external objects of the 5th consciousness which is
manifested by the alaya vijnana (the 8th consciousness).

The (past and present) habits simultaneously nourish alaya vijnana (the 8th
consciousness) and mana vijnana (the 7th consciousness).

1-(2-216) EaE - BT EGTEL - BREEREEER -

k1-(2-216) a2 (6th &%) - (FE sEGH 8th FTER 2 Sth /NEE)EE SR () 77
UeT A4 BREERRE", B 7th i) E(FRF A4 AE) -

(Mrs Kao:)

When the seed matures in the 8" consciousness and comes out, it is thought.
When there is thought, there is activities of consciousness and objects of
consciousness.

8" flE TR, AR, ARt A R KA sy) -

2-(2-216)

The manas vijnana (the 7th consciousness) insist on alaya vijnana (the 8th
consciousness) as its Asraya (the mind -subject) and mano vijnana (the 6th
consciousness) as its Alambana (object), to which it discriminates; these are
causes and conditions for manas vijnana (the 7th consciousness).

2-(2-216) BB pratE BHERNG A -

K2-(2-216)(7th 3A0fA:4E7) (37 8th 3 5) e, (6th 38k F) FFTs 2 i
(LAY A 2 2 (Tth 35) -
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3-(2-216)

If practitioners do not cease self-thoughts in mano vijnana (the 6th
consciousness), self-appearances in manas vijnana (the 7th consciousness)
will never cease.

The production and extinguishment of all consciousness originate from
alaya vijnana (the 8th consciousness).

3-(2-216) FEREAH - kA -

k3-(2-216) (2, 75 6" 5k) N3 (R b7, 7 7 55%) 548 (51
LA EUE) EERRAER L) ekak () A -

4-(2-216)

Grasping the state in alaya vijnana (the 8th consciousness) gives rise to the
self-mind in mano vijnana (the 6th consciousness).

Perceiving the alaya vijnana (the 8th consciousness) as me and mano
vijnana (the 6th consciousness) as my external objects gives rise to the
manas vijnana (the 7th consciousness).

All three (the 6th consciousness, 7th consciousness, 8th consciousness)
mutually interact with each other (are causes and conditions for each other).

4-(2-216) & H LRG> SHEOEAL > REMHK -

ka-(2-216) (K1) 4% (eiatk op) B LB 42 6" 58%)  (BUFHE 6" -1y
F, 6" - R FRPT) (2) LR ()T - (63, 7", 8", =) i
(F)MHCR)A -

5-(2-216)

Like the waves of the ocean, the mano vijnana (the 6th consciousness) and
manas vijnana (the 7th consciousness) arise from the self- mind in alaya
vijnana (the 8th consciousness).

The wind (indicate images of six external objects which stored in alaya
vijnana, the 8th consciousness) blows the ocean (the mind, the 8th
consciousness), giving rise to waves of the production and extinguishment
of the manas vijnana (the 7th consciousness).

That is also how living beings’ manas vijnana (the 7th consciousness) work.
Therefore, when the mano vijnana (the 6th consciousness) ceases, the
manas vijnana (the 7th consciousness) will also cease.
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5-(2-216) EAIIR - H/OIRETSREIR - AR 0 JRANE, SRRSO
EEIR -

K5-(2-216)( L 6" 58k, 7" ik —FkAV AL EAI (R (R 2 )R -
(EE) B 0o GRERBRFIT) B (V) B LBV ( LV TR, 77 BB 5B
) (B TS, EHEROE" ) NI -

SET HME

(2-217)
Then, to illustrate the meaning, Bhagavan (World Honored One) recited
these verses:

(2-217) @R - HEAEEILS » MBS

1-(2-217)
Nirvana is not externalists’ tamas (nothing in origin), the creator, objects nor
extinguishment of appearances.

1-(2-217) T AR > AT(E R -

k1-(2-217)F A (HUYME =T 2 B & tamas -(nothing in origin £5)/2 8514 >
(R EHHEA BEIF) P R BLCLATR) M (R 2 5E) -

2-(2-217)

| said that the nirvana is the cessation of false thoughts that arise from
obstacles of knowledges and annoyances in mano vijnana (the 6th
CONSCIOUSNESS).

2-(2-217) =R ek - LRI EER

k2-(2-217) (Fe i fyE) = iR (57 A1 0o 5 B ek (P ~ JETE . 6th 55) -
JEE(6th SR (F2) 28R -

3-(2-217)

17



The 7th consciousness views the 8th consciousness as me and thinks the
6th consciousness is its objects (material) in order to create its own
physical body.

3-(2-217) R %% - EBERE -

k3-(2-217) 12 (7th 55 Nl O DAjelas R ¥R IN) (K0), 1(6th B R Pm)&3ae% » &
05 (6th SRATER AL RIRFM S (B T Tth 35 51E) -

4-(2-217)
The 8th consciousness is the cause for the rise of the 7th consciousness, and
also the common cause for the rises of all other consciousnesses.

4-(2-217) BN R0 » Red Z TR -
k4-(2-217)EA DRI 120 (3% Tth SRAEEE, 2 8th ik (o /3 [Al) - (L 8th jelask)
FyEE)FR(ERE) Z TR -

5-(2-217)
For example if there is no water, there is no waves.

5-(2-217) WI/KAKfias - FERAAE -

6-(2-217)
If mano vijnana (the 6th consciousness) ceases, all other consciousnesses
will also cease.

6-(2-217) A0, - fEfE A -
k6-(2-217)412 =5 (6th 3R) (S 1E57A1) - R A (EE) -

(End of ref#19/book page#217-5)
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