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The nature of Tathagata Enlightenment

31. AR

(4-417)

Then, Bodhisattva Mahamati said to Buddha: Bhagavan (World Honored One), |
only hope you will explain to us about Anuttara Samyak Sambuddha.

That way, bodhisattva-mahasattvas and I could understand the self-nature of
Tathagata and awaken ourselves and others.
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Buddha said to Mahamati: Ask me what you desire and I will answer.
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(4-419)

Mahamati asked Buddha: Bhagavan (World Honored One), is Dharma body of
Tathagata, Arhat, or Fully-Enlightened One considered to be

(1,2) made or unmade;

(3,4) an effect or a cause;

(5,6) the initiative appearances or passive appearance;



(7,8) the preacher or the dharma of preach;
(9,10) awareness or objects of awareness?
(11,12) Is dharma body different from these expressions or not different?
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Buddha said to Mahamati: Tathagata, Arhat, or Fully-Enlightened One is neither
an effect nor a cause. Why?
These sentences are all error of dualism.
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Mahamati! If dharma body is an effect or made, then Tathagata would be
impermanent. If Tathagata were impermanent, then all things in the world could
be Tathagata. This is what other Tathagatas and | do not want to hear for it hurt
the Bodhi way.
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2-(4-420)

If dharma body is unmade and has no innate character, then efforts of cultivation
throughout an unlimited time will be useless, like hare's horns or bandhya
(women who can’t have children), because they are not real.
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3-(4-420)

Mahamati! If Tathagata were neither an effect nor a cause, Tathagata would be
neither existent nor non-existent, and then would transcend catuskoti (the four
extremes).
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4-(4-420)
Catuskoti (the four extremes) are languages of the worldly people.



By transcending catuskoti (the four extremes), one will not degenerate into
ordinary beings.
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5-(4-420)
The wise ones do not degenerate into catuskoti (the four extremes). Tathagatas’
ten names are also free of catuskoti (the four extremes).
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6-(4-420)
The wise ones should understand when | say that all things have no self,
which refers to non-attachment to self-nature.
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7-(4-420)
All things have their self-nature (individualities) and not natures of others,
just as cows have their natures and not natures of horses.
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Mahamati! Take for example that cows do not have natures of horses and horses
do not have natures of cows.

8-(4-420) K52 | BUBEAEE > FREAME: -
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9-(4-420)
Therefore, each of them has its own nature (individuality) and not that of another;
each of them is not without its own nature.
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10-(4-420)
In the same way, Mahamati! all dharma are not without their self-appearances;
They have their own true suchness self-appearances.
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11-(4-420)

But this cannot be understood by foolish people who have not attained no-
self and no-discrimination of all things. Therefore they cannot realize that
all things are empty, no-born, and without self-nature.
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You should know that Tathagata (dharma body) and (five) skandhas are neither
different nor not different.
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13-(4-420)
If Tathagata were not different from (five) skandhas, then Tathagata would be
impermanent as (five) skandhas.

13-(4-420) A2 - JERHE -
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14-(4-420)
If Tathagata were different from (five) skandhas, then all efforts of cultivation
would become useless.
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15-(4-420)
If they were different, they would be two separate entities.
15-(4-420) =% > TERE -

K15-(4-420) H(ACEF B HIRE) —F > ERR(F@EHEREZIE) -

16-(4-420)
Just like a cow's two horns which look alike, we say they are the same;
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17-(4-420)
However, the two horns are different in length, we say they are different.
17-(4-420) BRI AR L -
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18-(4-420)
This can be said of all things.
18-(4-420) — V), A R 12 ©

19-(4-420)
Mahamati! The right horn of a cow is different from his left horn; so is the left
one from the right. The same can be said of their lengths and colors.
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(4-421)

Mahamati! Tathagata (dharma body) is neither different nor not different from
(five) skandhas (five aggregates), dhatus (eighteen realms) or ayatanas (twelve
entrances).
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1-(4-421)

Tathagata (dharma body) is also neither different nor not different from liberation
(nirvana).
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2-(4-421)
Therefore, Tathagata and liberation are one and nirvana is Tathagata.
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3-(4-421)

If Tathagata (dharma body) were different from no-appearance of liberation, then
Tathagata would have form and appearance. With form and appearance,
Tathagata would be impermanent.

3-(4-421) FEAIAR SRR > FECRHRL - R - R -
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FEFDRR » Ry > HEER, -

4-(4-421)

If Tathagata (dharma body) were not different from no-appearance of liberation,
then there would be no distinction between fruition and the cause of cultivation.
In reality, cultivators see the difference.

Therefore, Tathagata (dharma body) and liberation are neither different nor not
different.
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(4-422)

In a same way, Bodhi (in origin) is neither different nor not different from jfieya
(the awakened — being equipped with Bodhisattvas’ five sciences, or Bodhi an
active state).
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1-(4-422)
Mahamati! Bodhi (in origin) and jfieya (Bodhi in active state; Bodhisattvas’
five sciences) are neither different nor not different, which means they are:
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neither eternal nor not eternal,
1) IFE IREE -
k1.) (RILEAS) FEEIREE -

neither Asraya (subject) nor Alambana (object),
2.) JEEIEFTE
k2.) JE(BE)EIERTIE

neither conditional nor unconditional,
3.) IFE RIEd fy o
k3.) IEA BIEEE Ay -

neither awareness nor objects of awareness,
4.) JEEIEFTE
kd.) FE(RE)RIEFTR

neither giving appearance nor accepted appearance,
5.) JEMHIERTAH -
k5.) JE(RERR T)MH ~ FERT(RET)AH -

neither (five ) skandhas nor apart from (five) skandhas,
6.) JEI2IEA[Z -
k6.) JE(RIZf)b2 ~ FER: -




neither speech nor words of speech,

7.) FEERIERTER

neither the same nor not the same,
8.) JF—IFE -
k8.) IE—(E)IRE(RZEAIE) -

neither both nor not both,

9.) JEEIEAA -

Because they are neither different nor not different and neither both nor not both,
they are free of all mental capacities.

10.) FE—IE%E - JREIFEA AR BEE—VIE -
k10.) (P) JE—JE# - FREJENER > BHE—VI(ER)E -

When one is free of all mental capacities, one will not have meaningless words.
(4-423) Ee—VIE - AlfESER -
k(@-42)p—V) (B 2)& » RlfitSEr -

Without meaningless words, one will dwell in the state of no-production.
1-(4-423) S =55 > A -
K1-(4-423) =50 - Al GE)ARAE -

With no-production, one attains no-extinguishment.
2-(4-423) f A Al e, -
K2-(4-423) (gIE) fitE A= AITE R, -

With no-production and no-extinguishment, one’s mind is in tranquility.
3-(4-423) fEEIR > AR, -
K3-(4-423) (fiE/f) H > HICAR B )BUR -

When one’s mind is in tranquility, one attains self-nature of nirvana.
4-(4-423) KR, AIETERE -
K4-(4-423) (A H) FUK, RIIGE) B R -

When one is in the state of self-nature of nirvana, one will thoroughly observe no-
fruitions, and no-causes.
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Without effects or causes, one will not cling to conditions.
6-(4-423) S fEIA > RIJfEEEEE -
K6-(4-423) f = fielN - RIfEsex o

Without conditions, one transcends all pretentions.
7-(4-423) fa2kex, A IS —VIEE(S -
K7-(4-423) fiesd &%, RI(EE) s (%) — VIR -

Without pretention, one is Tathagata (dharma body).
8-(4-423) thaE—UIE Ry - RIEa2K -
K8-(4-423) (k&) i —VIRE Iy - ALZAIZR(ES) -

Tathagata is Samyak Sambuddha.
9-(4-423) KRATZE=Fi ={#HE -
KO-(4-423) AP CEE)AZE =3 =T -

Mahamati! Samyak Sambuddha is Tathagata.
10-(4-423) KEE | B = = (e ihie -

Mahamati! Anuttara Samyak Sambuddha is free of all sense organs and mental
capacities.

11-(4-423) K% | SFE IS - B UL -
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SET EELH

(4-424)
Then, to illustrate the meaning, Bhagavan (World Honored One) recited these in
verse style:

(4-424)FRy - EEMEE LS > MRES

1-(4-424)

Tathagata is free of sense organs, mental capacities and has no effect or causes.
Tathagata is free of awareness, objects of awareness and is free of Asraya (subject)
and Alambana (object).

11
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K1-(4-424) BHESEIR & > EFIRERN - EEE(RE) AR - JREE(RE) T
e

2-(4-424)

Enlightened One is free of (five) skandhas, conditions and the views of the same
and not the same.

When one casts aside the views of the same, not the same, Asraya (subject) and
Alambana (object) how can one discriminate?
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3-(4-424)
The state of Tathagata has no creator or objects of creation, no effects or causes,
no skandhas or non-skandhas, or other erroneous views. (It is ultimate tranquility.)

3-(4-424) FE(EIEAAE » IESINIEA - FEIZIEAERS > TRIRA ERAE -

k3-(4-424) (A1 = AT TS FEIE CEIER (ECE) - FEHE Ik
B JEERRIEEE IR R R B - R F) -

4-(4-424)
Tathagata is unattached to nature, non-nature, views and false thoughts. However,
Tathagata observes the true appearance of all things.
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5-(4-424)
Sentient beings see all matters in existence and develop the empty view;
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when matter are non-existent, they develop the view of existence.
If one hears the theory that all things annihilate, one should not study or accept;
If one hears or sees a thing rise, one should not produce false thought.

5-(4-424) LTS - DIENCHER - GEAEY 58 A EE -
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6-(4-424)

When one develops attachments to the self or the no-self, lingers on words and
degenerates into the dualistic views, one destroys one's own wholesome root and
those of others as well.
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7-(4-424)

If one realizes that Tathagata is liberated from all faults (the dualistic view of all
dharma), then one observes with right knowledge that all things appear from self-
mind. This is right observation and does not destroy the teaching of the great
master.

7-(4-424) R — U038 > IERERIGE - TR R IR AEOERD -
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(End of ref#30/book page#346-2)
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