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Ksana natures of dharmas
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Then, Bodhisattva Mahamati asked Buddha: Bhargava (World Honored
One), | only wish you will explain to us the ksana destruction of all things.
Bhargava (World Honored One), why are all things produced or
extinguished by ksana?
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Buddha told Mahamati: Listen well! Listen well and reflect well, for | will
explain this to you.
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Buddha said to Mahamati: All things can be classified as good, bad,
avyakrta (undecided), conditional, unconditional, worldly, beyond-worldly,
guilty, not guilty, outflowing, non-outflowing, receptive or unreceptive.
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Mahamati! In short, Citta (the 8" consciousness, mind), Manas (the 7th
consciousness, self), mano (the 6th consciousness, mental activity) and Vijnana
(the 5th consciousness) and habits are the causes for the five skandhas.

The five skandhas rise from Citta (the 8" consciousness, mind), Manas (the 7th
consciousness, self), Mano (the 6th consciousness, mental activity) and Vijnana
(the 5th consciousness) and habits, which nourish good or bad false thoughts
of ordinary and foolish people.
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Mahamati! The cultivation of the joy of Samadhi, attainment of the Samadhi
of right reception and dwelling in the joy of current things are called the
pure good and non-outflow conduct of worthies and sages.
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Mahamati! Good and bad refers to the Alaya Vijnana (the 8th
CONsCiousness).

What is the Alaya Vijnana (the 8th consciousness)?

It is originally the Tathagata-garba and also known as the vijnana-garba. It
comprises of citta, manas, mano vijnana, and the five vijnanas, which cannot
be understood and is not taught by externalists.
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Mahamati! The entity of the five-vijnanas (the 5th consciousness) rises together
with citta, manas and the mano vijnana. It flows and turns continuously with the
succession of good and bad external objects, but eventually, it turns into bad.

It closely attaches to the Alaya Vijnana (8th consciousness) and flows
continuously.
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The 5th consciousness manifest birth and death, however, it does not destroy
the Alaya vijnana (the 8th consciousness) which gives rise to birth and death
of the 5th consciousness.

3-(4-502) G2 » FRATTHE «

3-(4-502) (FLHBIER AL A 20)7F 908" o) ST BE B ML) O
(R - CER)IREE R



4-(4-502)
Beings do not understand that this is the manifestation of the self-mind.
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When one’s 5th consciousness depart from the external objects and their
perceptions ceased, at the same time the 6th consciousness arises, which grasps
the shadow from the 5th consciousness, enabling the 6th consciousness to
understand various shapes and forms of external objects and thinking that they are
real.
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Therefore, when encountering the external objects, the mano vijnana (the 6th
consciousness) and the five vijnanas (the 5th consciousness) rise at the same time.
The mano vijnana (the 6th consciousness) rises and falls endlessly ksana-after-
ksana. This is called a ksana.
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Mahamati! Ksana (momentary, the smallest unit of time) refers the mano
vijnana (the 6th consciousness), which is attached to the vijnana-garba (alaya
vijnana, the 8th consciousness), and it is Tathagata-garbha in origin.
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When Tathagata-garbha is covered with defilement, it turns into alaya
vijnana (the 8th consciousness). The alaya vijnana and mano vijnana arise at
the same time, giving rise to mano vijnana (the 6th consciousness).

Good and bad habits of mano vijnana permeate the manas vijnana (self-7th
consciousness), which is called the outflow ksana (momentary , the smallest
unit of time).
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The non-outflow habits in the 8" consciousness are non-ksana (non-momentary),
which is not understood by ordinary and foolish people.
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Those who are attached to the (evil) theory of ksana do not understand that within
the dharmas of ksana there are the dharmas of non-ksana.

They use annihilationism to destroy the unconditional dharma.
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(Mrs Kao):
(Excerpt from the Shurangama Sutra, chapter 4:



“Purna, you think that form and space overcome and destroy one another in
Tathagata-garbha. However, Tathagata-garbha appears to beings as form and
space in harmony throughout the Dharma Realm.”
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| bow to the Tathagata-garbha (Ones Come Thus), and to those
inconceivable ones with non-outflow -
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Excerpt from the Lankavatara Sutra:
Nature of Tathagata-garbha is similar to the gold.
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Mahamati! Manas vijnana (the 7th consciousness) itself is neither
reincarnation nor receptive to suffering or pleasure (instead, it is the five
skandhas), and it is not the source for nirvana (because of its inequality).
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Mahamati! Tathagata-garba has two sides in one entity. When cover by defiled
mind Tathagata-garba is named vijnana-garba (alaya vijnana; the 8th
consciousness) which percept suffering and pleasure and is the cause of birth,
death, and nirvana.
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Ordinary and foolish people are not aware that they immerse in the four
branches of ignorance and avidya-vasa (the fundamental ignorance), thus
have two kinds of birth and death. They are permeated by false thought,
erroneous views and say that all things change like ksana (momentary).
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(Mrs. Kao):

The four attachments: The annoyance of deluded views and deluded

thoughts in the three realms.

1. The attachment to delusions arising from seeing things as they seem: all
deluded views in the three realms.

2. The attachment to desires in the desire-realm: all deluded thoughts in the
desire realm. Greed and desire are the most severe faults in the deluded
thoughts. Therefore, they represent all other faults.

3. The attachment to desires in the form-realm: all deluded thoughts in the
form realm.

4. The attachment to desires in the formless realm: all deluded thoughts in
the formless realm.

With the addition of avidya-vasa (the fundamental ignorance), it becomes

the five attachments. According to The Shengman Sutra (The Lion’s roar of

Queen Srimala Sutra), these five attachments is the source of all faults and

annoyance as many as sands in the Ganges River.

According to The Mahayana Sraddhotpada Sastra, ignorance (avidya: The
illusory phenomena for realities) refers to not-awakening. There are two
kinds of not-awakening:

(1) Fundamental ignorance (Sanskrit: miilavidya).

It is also called fundamental not-awakening, endless ignorance or original
ignorance. This is to be ceased by bodhisattvas.

Fundamental ignorance is the confusion that arise from the first thought in
the dharma realm.

(2) Branches of ignorance.



It is the confusion and karma of three subtleties and six coarse marks of
ignorance that arise from fundamental ignorance. This is cultivated by
ordinary people.

Small vehicle practitioners are limited to branches of ignorance and cannot
relate them to true suchness. Thus they cannot end the attachment to dharma.
Fundamental ignorance:

Zhenyan School names it endless intermittence.

Tiantai School names it refined ignorance and obstructed ignorance.
Shengman names it the attachment to ignorance among the five attachments.

Branches of ignorance:

According to The Avatamsaka Sutra, although there is an infinite number of
refined and obstructed ignorance, they can be categorized into forty two
levels and are to be ceased by initial dwelling practitioners all the way up to
Buddha.

Once the forty two levels of ignorance are turned, it becomes the knowledge
of original awakening, and it can cease the last level of ignorance. The last
level of ignorance is called endless ignorance or original ignorance,
according to Tiantai School.
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Furthermore, Mahamati! like that of gold and diamond, the nature of
Buddha’s $arira is exceptional and indestructible.

(Tathagata-garbha and vijnana-garbha are the same exceptional and
indestructible.)
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Mahamati! If a sage has attained the non-intermittent nature of Tathagata-garbha
but he still lives in ksana (non-Samadhi), he is not a sage.
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Just like gold and Vajra (diamond) will not decrease their quantity even pass
the number of kalpas time. (It refers that the wisdom and merits of sages will
not decrease in kalpa time.)
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Why can't ordinary and foolish people contemplate the deeper meaning of
my preaching? Instead, they think that their inner minds and external objects
go through endless birth and death in ksana (momentary, the smallest unit of
time).
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(4-505)
Bodhisattva Mahamati asked Buddha: You said by perfecting the six paramitas,
one attains the equal enlightenment. What are the six?
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Buddha replied: There are three kinds of paramitas. They are the worldly, the
beyond-worldly and the highest beyond-worldly.
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Mahamati! Those (ordinary people) who practice the worldly paramitas, are
attached to Asraya (subject), Alambana (object), grasping and objects of
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grasping, and the two sides; they do not want to teach beings, thus they
degenerate into birth and death in various places.
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They practice paramitas of precept, patience, vigor, dhyana and wisdom, for a
better life after rebirth and for the pleasure of forms, sounds, smell, tastes and
touch.

They can attain the (five) worldly supernatural power or ascend to the Braham
heaven.
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Mahamati! Sravakas (sound hearers) and condition realizers (small vehicle)
practice the beyond-worldly paramitas and will degenerate into nirvana with the
remainder. They practice the six paramitas and indulge in the joy of nirvana for
themselves.

3-(4-506) K% | IR AR R - BHGE - ERERE TR
B SHOEREE

k3-(4-506) A | AL & = - BHEGEE - EERZ (VA ER)EIRE
TTNMERE » SECR)E C(R)ERYE -

4-(4-506)

Bodhisattva-Mahasattvas practice the highest beyond-worldly paramita and
are aware that all things are the capacity of false thoughts that appear from
the self-mind, which causes attachment. They also understand that Asraya
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(subject) and Alambana (object) of the self-mind have no self-nature, thus
they are free of false thoughts. They no longer fall into birth and death of the
six realms, and are not attached to appearances.
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With the highest superior expediency, they practice dana-paramita (the
paramita of offering) to bring all sentient beings peace and joy.
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When crime conditions arise, they are aware of the mind of upholding and
the precepts of upholding. Thus no false thought appear. That is called Sila-
paramita (the paramita of doctrine).
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Bodhisattva-Mahasattvas are aware that the mind of patience and object of
patience (are not real), thus no false thought arise. This is called ksanti-paramita
(the paramita of patience).
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Bodhisattva-Mahasattvas exert effort vigorously in cultivation with
expediency from day to night; they do not develop any false thoughts. This
Is called virya-paramita (the paramita of vigor).
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When false thoughts cease, they will not degenerate into grapsing and reception,
which is the state of the sound-hearer nirvana. This is called dnyana-paramita (the
paramita of dhyana).
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Bodhisattva-Mahasattvas are aware that all false thoughts appear from the
self-mind and are without self-nature. With wisdom, they can observe all
things; they will not degenerate into dualistic views, able to transform their
karma bodies of prior karmas to the superior and permanent dharma body
and attain the sage self-realization.

That is called prajna-paramita (the paramita of prajna).
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Then, to illustrate the meaning, Bhargava (World Honored One) recited these in
verse style:
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Emptiness, impermanence, and ksana are created by the false thoughts of
foolish people.

Ksana can be illustrated by flowing water in the river, lamp light and seeds
in the wind.
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When ksana ceases, annoyance also ceases (provisional teaching); the mind
is in tranquility and has departed from the mind of creation and objects of
creation. There is no birth of things in origin; this is what | meant by ksana
(momentary, the smallest unit of time)(true meaning).
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All things have birth and death; in reality, there is no birth or death, but I do
not preach this to foolish people.
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The nature of non-intermittent thought results from the permeation of false
thoughts as conditions.

Ignorance is its cause, and caitta (caitasika, closely attached to the mind)
arise from false thoughts.
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When there are no forms, where can one find one's mind that discriminates?
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When old thought ceases one-by-one continuously, new thought rises. What
are the conditions for arising thoughts when one is not attached to the form?
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If thoughts arise without the condition, they are illusory without real causes.
How can one know that thoughts extinguish by ksana (momentary) when
there are no rising thoughts?
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8-(4-507)

Bodhisattvas are in the state of Samadhi of right perception; they observe
that all things are true suchness just as the Buddha’s sarira and Abhasvara
(the heavenly palace) are indestructible. Nothing will cause one to be foolish,
except one’s evil thoughts.

8-(4-507) 1T 152 > MIfhEA] -
TEERE R > HFEAHESE -

k8-(4-507) (21T E (FE =WR) (E2() » (—VDAE T EEN)EMIfhar]
(R R (L aR: Abhasvara) &= i > (B &) HEA (G EIRENR)ERE(R
TFH—) -

9-(4-507)

When bodhisattvas dwell in the state of Samadhi, they have already attained
Tathagata wisdom; bhiksus also have attained the prajna of equality.

How can there be things that perish by ksana (momentary, the smallest unit of
time)?
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Just like the city of Gandharvas (mirage), and dreams, forms have no ksana-
nature of birth and death.

Beings are attached to all illusory forms and believe all things have real
ksana-nature of birth and death.
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(End of ref#38/book page#437-1)
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