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Eternity and inconceivableness
5. HAR

(1-53)

Then, Mahamati Bodhisattva-Mahasattva said to Buddha: World Honored One, you

had talked about the inconceivableness, the state of sagely self-realization and the
primary truth.

Are these the same as the inconceivable nidana (causes and conditions) stated by

the externalists?
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1-(1-54)
Buddha said to Mahamati: This inconceivableness is not the same as the
inconceivable nidana (causes and conditions) held by externalists. Why?

1-(1-54) (e KR ¢ FRREINEING » H A TR « P& 7

k1-(1-54)fhes A © (M)FEFEIME (T EE Z BT N - (REEROATR)S
(E)E A EECESE) » FrllE&(T] ?



2-(1-54)
The inconceivable nidana (causes and conditions) held by the externalists is not the same
as the inconceivableness achieved (by Buddha) through self-realization.
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3-(1-54)
If it was not achieved through self-realization, how can they reach the true eternal
inconceivableness?
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4-(1-54)
Furthermore, Mahamati! If the externalists’ inconceivableness was attained by self-
realization, then it is permanent.
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5-(1-54)
If it is created by the creator, the inconceivableness is not permanent.
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1-(1-55)

Mahamati! The practice of the primary truth is the cause for my attainment of the
inconceivable primary truth. | am free of having nature and no-nature, eternalism and
annihilationism, and | have obtained the true appearance through the wisdom of self-
realization.
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2-(1-55)

The wisdom of primary truth has its cause (the middle way). Therefore, it has the
proper cause (of Buddha nature), and it is free of the dualistic view - nature and no-
nature.
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3-(1-55)
Just as the space itself is effortless, nirvana does not change. Therefore, nirvana is
permanent.
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4-(1-55)
Therefore, Mahamati! This inconceivable primary truth is not the same as the
inconceivable theory (eternalism and annihilationism) held by externalists.
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5-(1-55)

Mahamati! All Tathagatas (from the ten directions) attain this wisdom of
inconceivableness through self-realization.

Therefore, the theory that the inconceivable wisdom is attained through self-realization
should be followed.
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6-(1-55)

Furthermore, Mahamati! The inconceivableness held by externalists (established
by the creator) is not permanent nature. It is based on impermanent causes of
things, not the right cause of the wisdom on self-realization; therefore they will not

achieve the permanent nature of causes, appearances, and powers (the powers of
Buddha).
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7-(1-55)

Furthermore, Mahamati! The inconceivableness held by externalists is not
permanent in nature. This is because according to their views, things are created
by the creator and have either nature (externalism) or no nature (annihilationism)
which actually is impermanent. However, they think it is permanent.
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8-(1-55)
With the dualistic views (the view of existence and non-existence), externalists consider
it permanent (because things are created by the creator) and become attached to it.
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9-(1-55)
Mahamati! | also see that the causes and conditions of Asraya (the subject),
Alambana (the object), and false thoughts of nature and no-nature are impermanent.
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10-(1-55)

Through my self-realization, I said that externalists’ view of permanence does not
have the causes of true permanence. (How can they attain the true permanence
without permanent cause?)
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11-(1-55)

Mahamati! If externalists’ theory base on the causes of self-realization, then it is
permanence, but they base on the differentiation of the appearances of nature and
no-nature, which just like the hare has no horns, let alone languages and false
thoughts, it has no true meaning.
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12-(1-55)
These externalists commit the fallacy of self-contradictory in regards to causes and
conditions. Why?
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13-(1-55)

Languages and false thought are just like the hare’s horns (they are not real) for
they have no right causes for self-realization.

Therefore it is impossible to attain the inconceivable permanence based on
erroneous cause.
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1-(1-56)

Mahamati! | (Buddha) attained inconceivable true permanence from self-
realization, which is free of Asraya (subject), Alambana (object), nature, no-nature.
Therefore, 1 am truly permanent (the middle way).
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2- (1-56)

The theory from externalists claims that the external objects with self-nature, no-
self-nature are impermanent; the ability to distinguish from the 6th consciousness
and to create from the 7th consciousness is permanent. This is not the true
appearance.
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3-(1-56)

a.) Mahamati! Externalist’ impermanent theory base on external objects with self-
nature, no-nature; while the permanent refers to the ability of the 6th consciousness
to distinguish and the 7th consciousness to create, which they claim the same as
Buddha’s permanent and inconceivableness theory.

Externalists do not understand that Buddha's permanent inconceivable comes from
the basis for cultivation, which is free of false thoughts of existence and non-
existence.

b.) Externalists claim that their permanence and inconceivableness are attained
from the analogy of existence and non-existence of external objects.
Their level is far from that of the Sagely Self-Realized One.

They should not say that they have reached the true permanence.
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(1-57)
Furthermore, Mahamati! With false thoughts of fear for birth, death and suffering,
Sravaka (sound hearers) seek nirvana.
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1-(1-57)

Practitioners of Sravakas (the second vehicle) do not understand the difference
among birth, death, and nirvana, and that all self-nature and false thoughts are not
true nature.

They believe nirvana is the state in which the six sense organs and their respective
six external objects ceased to interaction.

That is not the state of the (Great Vehicle) Sagely Self-Realized One, instead,
seeds stored in their alaya-vijnana (the 8th consciousness) have been turned to
good (nirvana).
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2-(1-57)

Lay and foolish people do not understand Buddha’s preaching of the three vehicles
(they have degenerated into the view of existence);

The second-vehicle practitioners are attached to the deviated emptiness (they have
degenerated into the view of false emptiness).
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Therefore, Mahamati! They (the second-vehicle practitioners) do not know that
Tathagatas of the past, present, and future are away from the views of existence or
emptiness and had reached the state of self-realization.



The second vehicle practitioners are attached to the images of external objects;
they create karma, and turn the wheel of birth and death endlessly.
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4-(1-57)

Furthermore, Mahamati! Tathagatas of the past, present, and future have said that
all external things do not establish by self (have no birth). Why?

All things with nature or without nature appear from self-mind and are either
existent or empty. Only when one has forsaken the dualistic view (the view of
existence and non-existence) can one’ s true mind appears.
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5-(1-57)

Mahamati! Natures of all things do not arise by themselves which are unrealistic
like horns of the hare or the horse.

These are false thoughts of foolish and ordinary people and they raised from false
thoughts and self-nature of habits since beginningless time.
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6-(1-57

Mgham;ti! Sagely Self-Realized One knows that all things do not arise by themselves,
neither do appearances nor natures (of all things).

However, foolish people do not know this. They hold the dualistic view (the view of
existence and non-existence) and establish self-appearance and self-body from the self-
nature.
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7-(1-57)

Mahamati! Natures and appearances of all things came from the vijnana-garba (alaya-
vijnana-8th consciousness) and were established by Asraya (subject-the minds) and
Almbana (the image of objects), which causes foolish people to fall into the
dualistic erroneous views of existence and non-existence, and the cycle of birth,
stay, change, death.
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8-(1-57)

They believe the nature of all things is real; therefore false thoughts arise with
views of existence and non-existence. These are not the state of sages or worthies.
Mahamati! You should deeply ponder that all things are never born by themselves.
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(1-58)

Furthermore, Mahamati! There are five kinds of non-intermittent seed nature.
What are the five? They are:

1. The non-intermittent seed nature of the Sravaka (sound hearer) vehicle.
The non-intermittent seed nature of the Pratyeakabuddha (one enlightens to
conditions) vehicle.

3. The non-intermittent seed nature of the Tathagata vehicle,

4. The non-intermittent seed nature of the indefinite, and

5. The non-intermittent seed nature of individuality.
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(1-59)
How does one know the non-intermittent seed nature of the Sravaka (sound hearer)
vehicle?
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These are people who, upon hearing that (confusion, karma and suffering resulting
from) the individual-appearance and common appearance of skandhas (5
aggregates), dhatus (18 realms) and ayatanas (6 entrances) can be ceased, jJump
with joy. Their bodies relax and are happy. They like to practice the self and
common appearance of Four Noble Truths and not the enlightenment of the
twelve-linked chains of causation and condition.

11



These people are named the non-intermittent seed nature of the Sravaka (sound
hearer) vehicle.)
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2-(1-59)

The non-intermittent Sravaka vehicle can reach the eighth ground (of the
intermediate level teaching) where annoyances (annoyance of seeing and thought)
have ceased, but the avidya (the habit of ignorance) annoyance has not ceased.
They have not reached the inconceivable transformational death but have
transcended the birth and death of the body.
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3-(1-59)

They roar as masters: | have Ended birth and death, my Brahma conduct is
established, and the physical body will no longer be reborn. | already gained all
knowledge of Buddha, reached the knowledge of emptiness of people and attained
nirvana.
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(1-60)

Mahamati! The non-intermittent of individuality are attached to various things, such
as the self, people, living beings, lifespan, the nourisher, and the creator. These
practitioners derive views from such things and mistake them for nirvana.
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1-(1-60)

There are other externalists who claim that all things are created by the creator.
They see nature of all things and mistakenly say it is nirvana. By holding such
false thought, they cannot realize the knowledge of emptiness of dharma or mind
liberation.
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2-(1-60)

Mahamati! The non-intermittent seed nature of Sravaka-vehicle practitioners are similar
to those of externalists, because of their strong personalities. They are unable to
transcend (the three realms) or attain liberation.

To rectify erroneous views of these practitioners, bodhisattvas should understand them
first.
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(1-61)

Mahamati! The practitioners of the non-intermittent seed nature of the
Pratyekabuddha vehicle (enlightens from conditions) hear about individual's
conditions of the twelve link causal conditions unbroken, tears in their eyes and
their body shake.
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2-(1-61)
They keep themselves away from external conditionals and stay detached.
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3-(1-61)

When they heard Buddha said if they reach the fruition of Pratyekabuddhas they
can perform various supernatural powers by which they can perform
transformations by dividing or rejoining their own bodies.

Their minds deeply follow the words of Buddha without suspicion.
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4-(1-61)
If bodhisattvas know these practitioners have the non-intermittent seed nature of the
Pratyekabuddha vehicle, bodhisattvas will preach dharma of Pratyekabuddha to them.
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These are the characteristics of the practitioners of the non-intermittent seed nature of the

Pratyekabuddha vehicle.
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1-62
I(\/IahaZnati! There are four kinds of non-intermittent seed nature of the Tathagata
vehicle. They are:
a. the non-intermittent seed of pure self-nature. (virtue of dharmakaya)
b. the non-intermittent seed without self-nature. (the virtue of mind liberation)
c. he non-intermittent seed nature of the Sagely Self-Realized One (the virtue of
prajna), and
d. the non-intermittent seed nature of the unsurpassed Buddha land. (the virtue of
Samb Hogakaya; or reward body)
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Mahamati! When Buddha expounds these four kinds of seed nature one by one, and the
inconceivable state that all things appears from the self-mind (vijnana-garba, which
originated from the true suchness of Great Perfect Mirror Wisdom Buddha nature),
those who hear about it and are not afraid have the non-intermittent seed nature of the
Tathagata vehicle.
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(1-63)

Mahamati! Those with non-intermittent seed nature of the indefinite do not have any of
the other three seed natures. Upon hearing Buddha's preaching of these vehicles, they
understand immediately and practice accordingly.
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1-(1-63)

Mahamati! Those dharma doors that | preached of the five non-intermittent seed
nature among the three kinds of vehicle are for the initial learners, who have
established the Bodhi mind.

Upon hearing Buddha’s preaching of three-vehicle dharmas, they immediately
able to enter the ground of nothingness
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2-(1-63)

If practitioners who like the non-intermittent seed nature of the Sravaka (the
second vehicle method) realize the alaya-vijnana (the 8th consciousness) is tranquil
in original, they can clear up their habits, annoyances, and attain the knowledge of
emptiness of things.

Therefore, they can dwell in Samadbhi (realize the fourth fruition, arhatship) and
will attain the unsurpassed entity of Tathagata.
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(1-64)
Then, the World Honored One recites these in verse style:
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1-(1-64)

The minds of the srota-apanna (the stream attainer), the sakrdagamin (the one
returner), the anagamin (the non-returner) and the arhat are still deluded (Their
annoyances of seeing and thought have ceased, but annoyance of ignorance has
not ceased. They are not free of birth and death but thinking they are);
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2-(1-64)

According to the foundations of beings, | preach dharma of the three vehicles
(vehicles of Sravakas, Pratyekabuddhas, and indefinite), the one vehicle (the
vehicle of Tathagata) and the non-vehicle (the vehicle of the externalist).
Foolish people who have less wisdom and sages (second-vehicle practitioners)
should stay away from noisy places and remain tranquil.

2-(1-64) =3fEi—3f - FEsfeFfmaR - BN/ o SREEREREERL -

k2-(1-64) =R (R HG B ) HL(A02)—3k > (MNEERBIREN: 2 )IERFKATER
(PR 5 EER) » (RBUR)ERDVES » (s B ERE(R R M )R -

3-(1-64)

The dharma door of the first primary truth which has attained by Buddha is free of
the two teachings (expedient teaching and practical teaching) and dwells in the
vacuity (the knowledge of emptiness of people and things).

How can one say that Tathagata establishes the three vehicles?

3-(1-64) S5—FAFT » EBEE " F (FNEEATA - (TR =5k -

k3-(1-64) (SAFLATSE) 55— F0 250  HEDS (MR - B0 - LERIEATA (L
8) - (WHE) T =5 -

4-(1-64)

a) There are four kinds of dhyana and four immeasurable mind (catvari
brahmaviharah, kindness, compassion, joy and offering), in the form realm;
b) there are four samapattayah (catasra arlipya-samapattayah) in the formless
realm;

c) the cessation of feeling, thinking, and

d) unlimited of self-mind, none of these exist in origin.

Tathagata is in the state of deep tranquility.

4-(1-64) a) FE(FIEE T > b)IHEE = FERE » o) ZEEERUR - dJMERLE -

k4-(1-64)
a) (L FPUTE) 518, (PU)fEE (L © catvari brahmaviharah 25 ~ 75 ~ & ~ $5PUfEL
A

b) dE i (F) = JEEFE (PUZE E AL EE catasra ariipya-samapattayah) >
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d) AL E -

(End of ref#9/book page#98-3)
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